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A. The Faith

     Islam is the last revealed religion. Its faith, as indicated by the Qur´an and the teachings of the Messenger (PBUH), is to believe in Allah, the Day of Judgment, the angels, all of Allah's prophets and His holy books.

     It is faith that resolves the eternal questions of humanity: From where? To where? And why? It comprises absolute truths about Allah, His relation to the universe, what He reveals and what He conceals, truths of this life, man's role in it, and what will happen after it is over.

A. Basis of Islamic faith
The belief in Allah, the belief in all Allah's prophets, and the belief in the Day of Judgment.
I. The belief in Allah: includes the belief in:

1. His existence
2. His Oneness
3. His Perfection and infallibility
1. The Existence of Allah 

     It is established that there is a superior power which controls and manages the universe. This superior power is given different names by different people; it is "The First Cause", "The First Reason" and "The Prime Mover". It is the Qur'an, however, which provides the name which incorporates all the perfect, sublime, and beautiful traits worthy of that superior power: it is the untranslatable" Allah".

     The human mind is incapable of knowing the reality of that All-Great GOD, Allah. This is normal since this poor human mind is incapable of understanding itself and the reality of the universe.

      Allah is not the god of only one clan, one people or one certain province. He is rather "Lord of the Worlds" (1:2): "The Lord of the heavens and the earth" (18:14), "The Lord of the East and the West and of what is between them". (26:28). 
     The existence of Allah is proved and illustrated in the Qur'an in various ways. First it draws the attention of those who faithfully believe in the law of causation to the signs of the universe which bespeak His divine  existence: " Surely in the creation of the heavens and the earth , in the disparity of night and day, in the ships that course in the sea with that which benefits people, in the water that GOD sends down from the sky, reviving with it the earth after it was barren, in His spreading in it all kinds of living things, in the changing of the winds and the subjected clouds between the sky and the earth, indeed are signs for people who have understanding"(2:164).
     There has to be a creator for this creation and an organizer for this perfect order: “Or were they created out of nothing? Or are they creators? Or did they create the heavens and the earth? But they are sure of nothing"(52:35-36).

     Secondly the Qur'an invokes the soundness of human Fitrah (innate disposition) which impels man to intuitively recognize the existence of the Mighty and Great God who protects and gives him sustenance. "So set yourself steadfast to the Religion on a true path. The innate disposition which GOD has created in mankind. There is no alteration in GOD's creation. This is the right religion, but most people do not know" (30:30).                                                                 
     If this pure and sound innate disposition is belied in times of joy, amusement and well-being, it always comes to life in times of hardships: It also comes to life when man is suddenlly asked or wonders about the origin of the universe and its creator. "Say: Who provides for you from the skies and the earth? Or who possesses hearing and sight and who brings forth living from the dead, and brings forth the dead from the living, and who controls the universe? They will surely say: “GOD” say: Then why are you not godfearing. This is GOD, how then are you deviated from the truth?" (10:31-32). 

     Thirdly, the Qur'an brings in historical evidence that the belief in Allah and His Messengers has always meant life and well-being and disbelief and rejection have always meant destruction and loss. The case of Noah, HUD, and Saleh are given by the Qur'an as proves.

2. Allah is the One and Only God

     Allah is One God with no partners whatsoever. None and nothing can be like Him in self, attributes or acts. "Say: He is GOD the One and Only god, the Eternal cause of all beings. He begets not, nor was He begotten - And there is none comparable to Him"(112:1-4).

     Allah is the sole God; none else is worthy of or deserving worship. It is only Allah that people must look up to in fear and hope; it is only to Allah that people must submit and humble themselves; and it is only Allah that must be asked for mercy and good fortune. All members of mankind- be they prophets, saints, kings or emperors are Allah's slaves who cannot do to themselves harm or benefit. They cannot control life or death, not to mention resurrection. To ascribe godship or to subject oneself to a creature is to unrightfully overrate that creature and underrate oneself.

     "La ilah illa Allah" marked a revolution against the tyrants and pseudo gods of the earth, whether they were human, stone or otherwise. It is a worldwide call for the liberation of man. It is the system of Allah to which all human heads and hearts surrender and subject themselves. It also marks the birth of a society which is distinguished by discipline, purity of faith and absolute equality that dismantles racism and distinction according to class or province, the rationale being that all belong to Allah and all are loyal only to Him. 
3.  The perfection and infallibility of Allah

     To believe in the existence of Allah is to believe that He is perfect in the manner that is worthy of Him, that He is infallible and free from the slightest imperfection or weakness. This is illustrated by the beauty and the absolute perfection of the universe as well as by the sound and insightful nature of humans. The Revelation of Allah has made a detailed account of this. "He alone has the keys of the unseen, none knows them but He. He knows what is in the land and sea, not a leaf falls, but He knows it. Nor a grain in the darkness of the earth, nor anything fresh or withered, but is in a Book manifest"(6:59). "There is nothing like Him, He is the All Hearing, the All – Seeing"(42:11). Allah is the All - knowing, the All – Mighty, the Doer of what He wills. No one and nothing can conquer Him or oppose His will.  
     He is the All - Able; there is nothing that He cannot do. It is He Who responds to the one in distress when he calls Him, and He Who removes evil. It is He Who will give life to bones when they have rotted away and become dust. It is He Who will give life to creatures as He created them for the first time, and this is easily done: "Blessed be GOD the One in Whose Hand is the Dominion, and He has power over all things"(67:1). He is the All- Wise who creates not in play nor without purpose. He leaves nothing neglected without judgment, reward or punishment .There is nothing that he does nor a law that He gives that is devoid of reason, even though it may not be understood by His creatures. 

     The One God in Islam is not isolated from the universe as is the case with the Aristotelian god called "First Cause "or "The Prime Mover". Aristotle ascribes to that god negative attributes which render him-or rather it- ineffectual and ineffective. The Aristotelian God does not control, conduct, or dominate the universe. He knows only Himself, unaware of anything else that goes on in the whole of existence.

     The concept of god in Aristotelian and Greek philosophy in general is that it did not bring the universe from nonexistence to existence because the universe-for them-is eternal, not a creation. Aristotle says that God is neither accidental nor essential, does not have a beginning nor an end, is not a composite nor a part of a composite, is not inside the world nor outside it , neither connected nor disconnected to it . These negative descriptions do not make that god a being to fear and hope in, nor do they relate people to their god because people are not watched or controlled by it.  

     This concept of the isolated god presented by Greek thought which found its way into modern Western thought is contrary to Islam's concept of God. “GOD, there is no god but He, Ever - Living, the Eternal Being. No Slumber can seize Him nor sleep. To Him belongs all that is in heavens and on earth. Who is there that can intercede in His presence except by His permission, He Knows their future and their past, nor shall they attain of His Knowledge except as He wills. His Throne extends over the heavens and the earth, and He feels no fatigue in preserving them and He is the Most High, the Limitless”(2:255). 

     Allah is the Creator of all, Giver of sustenance to all, Conductor of everything. He is fully aware of everything and has accounts of everything in the universe. His mercy includes all. He has created, proportioned, measured and guided everything. He can hear and see and know all that is said or confided in hearts.   

     His is the creation and commandment, and in His hands is the dominion of all things. He merges night into day and merges day into night. He brings forth the living from the dead and the dead from the living and gives wealth and sustenance to whom He wills without limit.

     Everything that is in the universe, high and low, with or without voice, animate or inanimate, all the stars, planets, their space and orbits are subjected to the ordinance and law of Allah. They all testify to His Greatness and Oneness, bespeak His Knowledge and Wisdom and eternally glorify and praise Him. "The seven heavens and the earth , and whatsoever is in them Praise His Glory; nothing exists that does not celebrate His Praise, but you do not understand their praisings; surely He is All-Forbearing , All Forgiving"(17:44). 
     This universal glorification of and devotion to Allah is a great truth that many eyes fail to see and many ears fail to hear. It is, however, all too obvious for the insightful and the sensible - who view the whole  universe as a place of worship with all its beings prostrating in devotion to Allah, reciting verses of glorification and praise of the All-Mighty, the All-Wise, the Most Beneficent and the Most Merciful. 
II. The Belief in Prophethood   

The belief in prophet hood follows the belief in Allah's perfection, mercy, watchfulness over and conduction of the universe and, above all, His special honoring of man. Allah created man and subjected everything for his use. Divine wisdom dictated that man must be shown the path to the eternal-real-life. The Creator who gave subsistence to the body provides subsistence to the soul through divine revelation exactly as rainfall revives barren land.

     Revelation is the supreme form of guidance granted to man by Allah. Man is first guided by his inborn Nature: as soon as one is born, when he feels hungry, he reaches for his mother's breast and when he feels pain he cries. 

     The second rank of guidance is the Sensory, which is superior to the natural. It includes some forms of awareness and cognition of things, although it is not wholly reliable. Man believes to see water when it is not there (the phenomenon of mirage) and he cannot notice the movement of shade, to give two examples.

     The third rank of guidance is that of Reason. Reason is not wholly reliable because it depends on the senses for basic perceptions. 

     The fourth rank of guidance is that of Revelation, which corrects the mistakes of reason, exposes the deception of the senses and indicates the way to what reason cannot reach on its own. Above all, it decides controversies: GOD willed to guide the believers to the Truth in their dispute, and GOD guides whoever he pleases to the Straight Path. 
III. The belief in the Hereafter
     Is human life on earth only a matter of birth and death and nothing beyond this? If this is the case how can we explain the deep - rooted feeling and remote voice in the conscience of man since ancient times which tells us that man was not created merely for this short life? How can we explain the curious feeling of alienation or estrangement that man feels in relation to earthly life? Why does man feel like a passerby, a guest or a visitor in this life? Can reason accept that life should come to an end without punishing tyrants, defiers, thieves, rapists and persecutors of innocent people? 

     Is it not only rational that reason, which believes in the justice of the One God, should believe in or even demand the existence of another life where the good are rewarded and the wrongdoers are punished for what they did in the first life? Every atom of the earth and heavens bespeaks the fact of another life:  "And We have not created the heavens and the earth and what is between them in vain, such is the thought of the unbelievers; so woe to the unbelievers from the Fire. Or shall We treat those who believe and do righteous deeds, as those who are corruptors on the earth or shall We treat the pious as the impious?"(38:27-28). 

“And GOD created the heavens and the earth in Truth, and that each soul may be recompensed for what it has earned, and none shall be wronged”(45:21-22).  "And to GOD belongs what is in the heavens and the earth that He may recompense those who do evil for what they have done, and He may recompense those who have done good with what is best"(53:31).                     
    Bringing the dead to a new life is not hard for the One Who first created them: "And GOD is the One Who originate creation, and afterwards he will make it return. It is easy for Him. His are the Most Exalted attributes, in the heaven and the earth, and He is the Almighty, the All-Wise"(30:27).

B. Characteristics of the Islamic Faith  

1.  Clarity                       
 The Islamic faith is distinguished by characteristics that other creeds do not have. First it is a clear, simple, uncomplicated faith. There is nothing mysterious or obscure about it. It simply states that beyond this highly ordered beautiful universe there is One God who created it and conducted it. The One God measured everything and ordained everything in it. The GOD or Lord has no associates or partners, none is like Him. 

2.  Nature - bound

The Islamic faith is neither alien nor runs counter to the nature of man. It indeed uniquely matches and splendidly responds to the code of that nature. The Qur'an states this explicitly: "So set yourself steadfast to the Religion on a true Path .The innate disposition which GOD has created in mankind. There is no alteration in GOD's creation. This is the right religion, but most people do not know "(30:30). 

     The Prophet (P.B.U.H) also put it explicitly: "Every human is born a natural believer [or a Muslim submitted to the Will of God] and it is his parents who make the child Christian, Jewish, or Mazdaist”. This means that parental intervention is responsible for making people the Christians, Jews, or Mazdaists they are. Islam is not in need of such parental intervention.

3. Unchangeable

     It is a definitively stable and unchangeable faith; nothing can be added to or taken from it. The Prophet (P.B.U.H) said, "Anybody who adds to our Faith anything alien to it is utterly rejected". Accordingly, all the legends, myths and additions that have been interpolated in some Islamic books and have made their way into the minds of the common people are false and utterly rejected by Islam and must be considered as contrary to it. 

4.  Reason - Bound

     This faith is clear and rational, because reason always seeks unity beyond variety and tends always to attribute different things to one cause.  In Islam there are no church mysteries and complications nor the complexities of Manichean beliefs. Islam rejects the motto raised by irrational creeds, "Believe blindly".  

     The Islamic faith is reason - bound, i.e. verifiable. The Qur'an states: "Bring your proof if you are truthful in your claim"(2:111). St. Augustine's statement: "I believe in this because it is impossible", is contrasted to the Muslim scholar's statement: "the faith of an imitator is not accepted".                    
     It is not only the heart or emotions which the Islamic faith addresses. It mainly addresses the mind. All Islamic propositions are open to discussion and established by strong evidence and unmistakable proofs. For instance, the issue of the existence of the One God is expounded by the presentation of proofs and evidence from the universe, human nature and history. Another example is the issue of Resurrection. The fact is not just stated. The Qur'an argues that the Creator Who first brought man to this life created heavens and earth and brings life to the barren land (i.e. resurrects) can certainly re-create the universe. The Qur'an also argues the case by referring to the necessity of establishing justice by rewarding the righteous and punishing the wrongdoers.                                     
5.  Moderation
     Moderation is characteristic of Islam. In regard to Faith it uncompromisingly stands between the materialistic wholesale rejection of a metaphysical existence that cannot be proved by sensory evidence and the unreserved belief in more than one god. Islam also rejects the idea of incarnation, i.e. the divine habitation in the bodies of rulers, kings, animals or plants. The Islamic faith rejects atheistic disbelief, ignorant plurality and misinformed associationism; it establishes that the God and Lord of the universe is one. There is no god but Allah, the One. "Say: To whom belongs the earth and all that is in it if you know? They will say: To GOD, say: Why then are you not admonished? Say: Who is the Lord of the seven heavens and the Lord of the tremendous Throne? They will say: GOD, say: why then are you not god-fearing? Say: In whose hand is the dominion of all things and who protects and is not in need of protection, if you know? They will say: GOD say: How then are you deluded?" (23:84-89).                                                                
     This sensible moderation is further shown by the traits and attributes Islam ascribes to the One God. It does not describe Him in negative terms, thus avoiding the excessive abstraction of Greek philosophy in this respect. It also avoids the crude perception of God which ascribes to Him human traits and frailties such as sleep, tiredness, opting for rest, prejudice, bias, cruelty etc. Some religions have the Lord meeting some of His prophets and even involves Him in a fight from which He comes out defeated and Is released only when He grants his victorious contestant a new title: Israël (for Jacob).                                                                                         

B. Worship
     Every man must raise and think deeply on the existential questions, "Why was I brought into being? What is my mission in life?. Failing to raise or to deliberately ignore these questions on the part of man, who is endowed with reason and will, would reduce him to the state of animals who live to eat and seek pleasure. It is intolerable for humans to be indifferent or blind to the very question of their existence. 

     For all believers, these questions are not hard to answer, for they believe that the Creator knows the reason and purpose of His act of creation. Allah provides us with the definitive answer in the Qur'an, His Eternal Book, that He created man to be His vicegerent on earth. "I will create a Caliph (vicegerent) on earth" (2:30).                                                   

     The primary requirement for the status of the human vicegerent of Allah on earth is that man must know his God and Lord truly and worship Him dutifully. "GOD is the One who created seven heavens, and of the earth a similar number. The command descends among them, so that you know that GOD has power over all things, and indeed God encompasses all things in His Knowledge"(66:12). In another verse we read "And I have not created jinn and mankind except that they worship Me". (51:56-58)                                                                                           
     If we ponder the universe we know that everything lives and works for some other being: water for the land, the land for plants, plants for animals, animals for humans and humans for...? For whom does man live and work? That is the question. 

     The answer that nature screams out and that all beings indicate is that man is for Allah: to know Him, worship Him, fulfill his obligations towards Him and only Him. It is not reasonable that man should live and work for any being but Allah. If all beings, high and low are subjected to man's service, and man uses them, it cannot follow that he lives and works for the things that serve him. 

     It is an illogical and irrational inversion of the order of things that man should worship some powers of nature, manifestations of those powers or some natural phenomena. It is absurd and disgraceful for man to worship the sun, the moon, rivers, trees, or cows under any pretext. Nature and what can be called existential logic establish that man is to worship only Allah; it is the bitterest enemy of man, the devil, Satan, who lures man to the worship of others.

     The primary call of every Divine Message is: "Worship GOD! You have no other god than Him"(7:59). This exclusive worship of Allah was the first pledge that Allah had from humankind, and with His absolute ability, He recorded it in the very texture of human  nature and made it part of the natural human disposition. The Almighty did that, the moment He endowed man with a mind to reason with and a heart to feel with. He created in the universe signs that guide those minds and hearts to His Path. "O children of Adam! Did I not enjoin on you not to worship Satan, surely he is to you an avowed enemy; and that you should worship Me? This is the Straight path" (36:60-61).
     It is not at all difficult to see that the primary mission of Allah's messengers and prophets is to remove the layers of forgetfulness, paganism or blind imitation from the real substance of human nature.

The Meaning of worship  

     'Ibâdah "worship" is the utmost degree of subjection. Every act of obedience which shows subjection and submission to Allah is worship. Worship is a level of subjection that is worthy only of the Giver of the highest endowments in life such as understanding, learning and seeing.

 Worship in Islamic Thought     

     For Ibn Taymiyah, an important Islamic scholar, in addition to the lexical meaning "absolute obedience and submission", "worship" contains an element of love. There cannot be true worship without love.
     To submit to another human without love is not to worship that human. To love something or someone without submission is not a form of worship, for a man may love his child or friend. Love only or submission only is not enough for the worship of Allah. To Worship Allah is to love and glorify Him more than anything or anyone else. It is only Allah Who is worth of absolute love and absolute submission. Any love which does not stem from the love of Allah is false and of no avail; it is mere vanity to glorify a thing that Allah does not command us to glorify. 

     There are two requirements that are vital to worship in Islam, as explained by Ibn Taymiyah. First is the commitment to what Allah legislates and to what His messengers call for. The observance of all the commandments of Allah is the element of obedience and submission in the concept of worship. It is the submission of obedience, subjection, and worship which fulfils the right of worship and the rightful claim of godhead that Allah has over humans. In this light we should understand: "You alone do we worship, and You alone do we beseech for help"(1:5). 

     The essence of submission is a self - produced feeling of the need for the Omnipotent Who has the power to harm and benefit, to give life and death, to create and command. It is the need for the One in Whose hands is the dominion of all things, the One Who, when He intends a thing, only says to it "Be" and it is. A true worshipper feels weak before the One Who possesses all power, absolute and ultimate; feels ignorant before the All-knowing; feels powerless before the All-Able and All- Powerful; and feels poor before the One Who possesses all wealth. 

     As man's knowledge of himself and God increases, this vital feeling gets clearer, more refined and effectual. This makes man rely more on Allah, turn himself more to Him for help, humble himself sincerely to Him and pray to Him in devotion, hope and fear.

     Second, this observance of Allah's commandments must emanate from a heart which loves Allah, for there is no being in existence that is more worthy of love than He. Essential to the love of Allah is the recognition of His bounty, grace, mercifulness, beauty and perfection.

     The purpose of creation is worship, and according to Islam, worship is obedience with absolute submission and absolute love. It has to be asked now: what are the manifestations of this obedience? Worship in Islam is a harmoniously comprehensive concept which includes matters of religion and all worldly concerns. 
Worship in Matters of Religion
     Worship is a comprehensive term that denotes every act which is commendable by Allah. The scope of worship in Islam is considerably wide, including what Allah imposes on us as compulsory worship and what every Muslim does on his own for the love of Allah, be it prayers or behavior towards other people. 
Worship and Worldly Concerns
     Islam is also a way of life which determines man's behavior and relation to fellow humans in accordance with the word of Allah. Defined as such, worship embraces all aspects of worldly life, starting from table manners through politics and financial affairs to international law in peace and war. 

     The law of equal punishment, writing a will, fasting, fighting in the cause of Allah, etc, are prescribed for the faithful; they are commanded by Allah and the enforcement of Allah's commandments is to worship Allah. This conception of worship runs counter to that of the common people who associate the word “worship” only with such “religious” practices in a very narrow sense as prayer, fasting , Zakah and so on. Doing this, misinformed people exclude ethics, manners, regulations, laws, habits, and customs from the realm of worship. The five pillars of Islam, great and important as they are, are only part of Islamic worship. Worship in Islam encompasses life in its entirety. It is for worship in this sense that Allah created man.

Worship in Works Useful to Society 
     It is a novelty of Islam to include in the realm of worship useful social works and deeds that bring people closer to the favour of Allah. As long as a person means to please Allah and not to gain worldly reputation or procure praise, whatever useful works in society this person does is considered worship.

     There are some traditions of the Prophet (PBUH) in which he makes it known that every organ and bone in the human body is required to perform worship in this social sense. Abu Hurairah reported the Messenger (PBUH) to say: “Every digit of the hand or foot of a man is required to do a daily act of charity: to judge justly between two people is charity, to help a man mounting his riding animal or hoisting his belongings for him is charity, a good word is an act of charity, each step on the way to prayer is charity, and to clear the way of harmful things is an act of charity".
Worship in Earning One's Living 
     The Prophet (P.B.U.H) also indicated that the wordly works people have to do to earn a living can be acts of worship that bring people closer to the favour of Allah, even if nobody outside their immediate dependents gets benefit from their works. A farmer, a factory worker, a merchant, a lowly employee or a professional person can make his job an act of worship, and jihad – struggle - in the way of Allah, if he observes the following conditions: 

1. The person seeks the pleasure of Allah.
2. The work should be legal according to Islam.

3. One should do one's work in the best possible way. 

4. Allah's commandments should be observed. No injustice, cheating or deception are to be done to others.          

5. One must not be too occupied by "worldly" concerns to forget "religious" duties. 

The Effects of Worship Comprehensiveness 
     First, the life of a Muslim takes on a godly nature as he is constantly attached to Allah in whatever he does. This conception encourages the believer to perfect his worldly work because he knows that work is an act of worship for which he expects reward from the All-Bountiful.

     Second, uniformity of purpose and direction characterize a worshipper in this comprehensive sense. It is Only One God that he seeks to please by whatever he does and does not do, by whatever pursuit he follows, “religious” or “worldly”. No conflicts or schizophrenia are thus permitted to emerge. He worships Allah wherever he is; and in whatever task or job he is to do he is always aware that Allah is watching over him. 

     If a person's soul and heart are possessed and enlightened only by the commands and the guidance of Allah, he can suffer no distractions and is thus saved from the torture of divided loyalties. His is a uniform life with one way and one purpose because it is guided by Allah, the One.

The Purpose of Worship

      We now know that man's mission in life is to worship only Allah, that worship is ultimate subjection with absolute love and that worship in Islam encompasses all aspects of religion, the entirety of man and the whole life. 

    But why do we worship Allah?  Allah does not get benefit from our worship or harm from our abstinence to worship. He is above all that. 

    We can advance four aspects to the question of the purpose of worship. 

1. Man is not a mere physical structure that needs only the nourishment of the earth for its subsistence. The reality of man is that precious essence which has made him human, dignified over and master of all earthly beings. That essence is the soul. This soul finds life only in the communication with and attachment to Allah. The worship of Allah is the daily provision and nourishment of the soul. The heart is especially in need of Allah in two aspects: worship and asking for help and reliance…  The joy, peace, happiness, goodness, and reassurance of the heart are not realized without living, worshipping and repenting to Allah alone.

2. Enslavement by Allah alone is the highest level of freedom because it frees the human heart from being enslaved by fellow creatures and false gods who humiliate people even though they may appear in the shape of masters and freemen.

3. Worship is a divine test that edifies humans. Man is edified and prepared in this mortal life for the life of eternity. Man has instinct and lust, reason and will, matter and soul; man, therefore, needs the purification of worship. 

4. Above all, worship is Allah's rightful claim on His creatures. This right of Allah does not by any means depreciate us. Rather, it is unacceptable to worship others than Allah because by this way the right is given to the wrong being. To reject enslavement to Allah and claim absolute independence is also unacceptable. 

     We did not create ourselves or even one atom of what is around us. No human or jinn ever claimed that he was the creator and conductor of the universe. Then who is that All- knowing, All-Wise, All-Able One who made this highly ordered universe and sustained it? It is Allah, to whose Existence, Perfection and Oneness sound nature and enlightened reason testify. It is only natural that that Bountiful Creator must have the rightful claim on His creatures to worship Him, subject and submit themselves to Him.
C. Ethics and Morals

     To study the Qur'an and the Prophet's Traditions closely and carefully is immediately to recognize that Islam is essentially a religion of morals and ethics in a most comprehensive and profound manner and that morality is one of Islam's major general characteristics.

     Islam lays great stress on morals and virtue and warns forcibly against vice; it demands the utmost degree of commitment to commandments in this respect and promises the greatest rewards for those who observe them and the utmost punishment for those who do not, in this life and hereafter. 

     Islam's concern with morals and good conduct is so great that the Qur'an does not find a better quality to praise in the Messenger of Allah: “And surely you are of a great morality” (68:4).

     The Messenger himself (P.B.U.H) recapitulated the Message of Islam in his brief statement," I was mainly sent by Allah to perfect good conduct and morals". This matter of morality, refined ethics and codes of good conduct is integral to the Islamic system, teachings, creed, worship, dealings and even politics and economics in peace and war. 

Worship and Morality 

     Islamic worship is meant to straighten morals and conduct. Prayer, the primal and daily Muslim form of worship is, among other things, meant to form self-motivation (for good and against evil). It also forms the religious conscience. Prayer is a moral support for the Muslim against the hardships of life: Zakat is not a mere tax taken from the rich to be given to the poor. It is more a way to cleanse and purify man's morals than an act of money collecting and financial development. Islamic fasting is meant to train man to control his desires and whatever he/she takes to be essentials of life. Another way of purifying the Muslim and illuminating him as to the real worth of material luxuries and life conflicts is the journey of pilgrimage. By Al-Ihrâm (a uniquely Muslim concept and act) a Muslim is demanded to go into a life of simplicity, humility, peacefulness, seriousness and abstinence from material Luxuries.
     If Man fails to recognize the intended aims and the real meaning of these acts of worship, then they are rendered as void and as soulless body.

Morals and Economics

    There is an Islamic code of conduct which is meant to be a frame of reference for economic and financial matters such as production, trading, distribution and consumption. There are values and ideals that must be observed and respected. 

     A Muslim is not allowed to produce whatever causes moral or material harm to people, regardless of the amount of profit or the usability of the product. 

     A Muslim is not permitted to trade in intoxicants, pigs, tobacco, alcoholic beverages, the meat of dead animals and idols. Neither is he allowed to trade if he knows that the buyer will use the merchandise to harm others. 

     A Muslim is not permitted to monopolize the trade of foods or whatever commodities the people need or to sell them at high prices in times of shortage or scarcity. 

     A Muslim merchant is not permitted to conceal the flaws of his commodity or exaggerate its quality. Islam deems this fraudulence and prohibits it. The Messenger declared: "He who cheats us is not one of us". 

      A Muslim is not permitted to make a fortune by questionable or dishonest means, nor is he permitted to cheat people and take their money. To develop a fortune that a Muslim already owns by dishonest means is utterly prohibited in Islam .Thus usury, interest on lent money, gambling, fraudulence, injustice, and whatever harm people are all prohibited in Islam. Islam puts constraints on man in regard to spending money. Moderation is the primary condition in this regard. 

     Islamic economics has the unique characteristic of being "moral". The material and the spiritual are typically intertwined in Islam. Islamic Law prohibits any economic dealings which are not based on Islam. 

     The Western economic experience which depends on “Render, therefore, unto Caesar the things which are Caesar's; and unto God the things that are God's.” (Mathew 22:21) is not transferable to Islam, which does not endorse this distinction of religion and state. All economic and intellectual endeavors in Islam are inspired by the Revelation of Allah.

Politics and Morals 

     Morals and politics are also interrelated in Islam. Islamic politics is not Machiavellian in the sense that it rejects the principle of the ends justify the means. Islamic politics has principles and values to observe and respect, even in the hardest times and under the toughest circumstances. This applies to the relation of the ruler and the ruled as well as to the Muslim state's relations with other states. 

     The internal politics of Islam should be based on justice and equality between people in rights, duties and punishments. Rulers are also required to be truthful to people. 

     Concerning the foreign relations of the Islamic state with other states, The Islamic state is required to fulfill all agreements and commitments and to honor whatever word it gives. 

     If some people believe that politics does not have morals, this politics is definitely anti- Islamic. Islamic politics are primarily based on justice, faithfulness, truthfulness, honesty and a refined morality.

War and Morality  

     The state of war by no means suspends the implementation of the Islamic code of moral conduct, for war does not mean the elimination of honor, justice and humanity when dealing with and fighting against an enemy. Islam forbids the killing of those who do not actually fight and also forbids committing treachery, mutilating dead bodies, cutting down trees, demolishing houses, killing women, children, old men, priests who do nothing beyond worship and farmers who only cultivate the land. 

     These commandments are stated by the Qur'an, the Prophet (PBUH) and the first four caliphs of Islam. In the Qur'an we read: “And fight in God's cause those who fight you, and do not transgress, surely GOD does not like the transgressors”(2:190).
Characteristics of Islamic Morality
1. Reasonable 

     Questions of morality are reasonably explained in Islam; The Qur'an gives account of the good and the bad things that will happen as a result of doing or not doing a thing which it requires people to do. This account is sometimes given briefly, and at other times in detail. We here give an example “... and establish prayer, surely prayer wards off abomination and evil” (29:45).
2. Universal 

     Nothing in Islam is prohibited for one race or group and permitted for another. Arabs and non-Arabs are strictly equal, Muslims and non-Muslims are all in the same way accountable with respect to morality, larceny, theft, adultery and aggression.

3. Compatible with human nature
     The Islamic moral system is by no means indifferent to or at variance with the nature of man. It rather responds attentively to the "code" of human nature. It is unreasonable that Allah should shape human nature the way it is and order man to challenge, defeat or not at all respond to the dictations of this nature. Islam accepts human beings as creatures of Allah: with psychological drives and natural inclinations. It only purports to cultivate and sublimate this recognized nature of man. It thus draws limits, the observance of which leads to and protects the good of the society as a whole and the individual members of this society. This explains the fact that Islam permits, in fact, people to enjoy all the good things of life within the limits it prescribes. 
     In this respect, Islam does not look down upon human instincts and desires nor dismiss them as lowly and devilish. It is also worth noting that Islam shows respect for the human drive for possession by allowing private property: Islam prohibits retirement from the world and seclusion in the name of religion; it blesses the institution of marriage and states that earthly life is a stage of preparation for the afterlife. The best or goodliest thing in this period of preparation, for the man, is a good wife and vice versa. Working for the support of one's children and dependents is viewed by Islam as a type of  “Jihad”, i.e. struggle, in the way of Allah. 

     Whatever Islam permits in response to the demands of human nature is subjected to measures of reason and moderation. In this way, man's humanity is preserved and a line of demarcation is drawn between the human and the animal natures.

4. Realistic
     The Islamic moral system is realistic in the sense that it discards “ivory tower”, i.e. idealism, and addresses humans as earthly beings who have instincts, desires, drives, emotions, ambitions - Lawful and unlawful -, hopes, needs and interests. Their bodies pull them down to earth and their souls aspire to elevate them to Heaven.

     Unlike Christianity, Islam does not say "Love your enemies and pray for those who persecute you" because this is a thing that the human self can only exceptionally bear. The Qur'an requires believers to be fair to their enemies and not to be driven by hatred and enmity or to be unfairly aggressive to them. Islam requires unmistakable fairness and justice. Moreover, it regards those who forgive and pardon more highly. It is transgression which is utterly prohibited. 

     Islamic morality does not expect believers to be airy angels or infallible people who cannot be tempted to do evil. What is resented by Islam is insistence on and deliberate attachment to vice and disobedience. The Qur'an defines believers: “And those who when they commit an indecency or wrong themselves, remember GOD and pray for forgiveness for their sins, and who forgives sins except GOD and do not persist in wrong knowingly” (3:135).

5. Assertive
     Islamic morality is assertive in the sense that it resents passive conformity and requires its followers to leave off idleness and unmindful submission to other people or events of life. A Muslim is required and encouraged to stand up to adversary powers, to acquire power, and never to give up. Unforced weakness is a vice; hope and confidence are invaluable virtues. 
    The Messenger (P.B.U.H) taught that people must attend to their worldly works, even if they cannot themselves benefit from what they do. They are also required not to stop working till the very last moment of life - theirs or that of the very universe. It is the value of work, not its fruit, which necessitates this. The Messenger (P.B.U.H) taught: "if Judgment Day comes by while one is planting a palm shoot, let him plant it if he can". 
     This feature of Islamic morality points out that Islam rejects passivity and            indifference to social and political corruption, that it resents permissiveness in morals and in religion.

6. Comprehensive

     The moral system of Islam is of unmistakable relevance to human activity in its individual as well as social manifestations.                                                                                               

     These are some of the Islamic teachings:                               
1. The body has needs to be gratified. 

2. The mind has faculties and talents that must be developed.

3. There are also emotions, motives and aspirations that have to be guided.

4.
In respect to manners and codes of conduct, the Qu'ran says: "Do not enter houses other than your own houses until you have asked permission and given salutations to the people therein"(24: 27).
5.
In respect to economics and business dealings: "Woe to those who give insufficient measure; who when others measure for them they take full measure; but when they measure out, or weigh out for others, they give less than due"(83:1-3). 

6.
In respect to politics and government: "Indeed! GOD commands you to render back trusts to whom they belong and when you judge between people that you judge with Justice"(4: 58).
     There is no separation in Islam between politics and morals, economics and morality. The Islamic moral system also cares for animals, birds and plants. The Prophet (P.B.U.H) said: "you are rewarded by Allah for being kind to every living thing".

     Islam in this regard demands from its followers to be considerate and thoughtful. Before and above all, Muslims are ordered to be thoughtful and grateful to the Creator of all and to faithfully say "you alone do we worship and you alone do we beseech for help" (1:5).

7. Consistent and well balanced
     Islam strikes a balance between the demands of the soul and the needs of the body. This balance is also observed between the demands of this life and the preparation for the Hereafter.

     Islam also presents a balanced formula of rights and duties, in which the individual is neither spoiled by too many rights nor strained by too many duties and obligations.

     Moderation is the key concept of Islamic morality, not idealism. However, there is always room for the exceptionally high- minded and pious people.

Conclusion

     Because Islam is the last and Final Message from Allah, He put in it what satisfies all reasonable drives and ambitions and what fits all forms of progress and development. An idealist who seeks goodness for its own sake will find in Islam what amply satisfies his idealism. A person who believes in the pursuit of happiness will find in Islam what achieves happiness for the individual and the whole society. A person who believes in practicality and utility will not be disappointed in Islam. Those who believe in the primacy of social life and accommodation with society will certainly be happy with what they find in Islam. Perfectionists are not to find a better choice than Islam. Finally those who believe in the importance of physical pleasure can find what they look for in what Allah prepared for the believers in paradise in terms of sensory pleasure and material riches "… platters and goblets of gold, wherein souls desire and that eyes delight in, shall be passed around to them: And you shall dwell forever"(43:71).

D. Legislation

Specific and General Rules
     Law is a basic constituent of Islam. By law we mean a set of rules, principles and laws (given by Allah in the Qur'an and by His Messenger in his Traditions) that regulate human  interrelations in all aspects of life and indicate to people what Allah likes them to do and what to leave off. 

     There are things that Islamic law deals with in specific terms. However, there are other things which are dealt with in rather general terms or even left off. The Messenger (P.B.U.H) once said: "What Allah permits in His book is permissible (halâl) and what He prohibits is forbidden (harâm); what He leaves unsaid is a favor from Him, so take Allah's favor, for Allah never forgets a thing", then the Prophet recited the verse: "And your Lord is never forgetful"(19:64).

     A close look into this vacant area will indicate that it includes the issues which are conditioned by factors of specific time, environment, stage of development, political and military circumstances, etc.

     It is for us to fill in this deliberated legislative vacancy. A number of choices are available to do this, all in accordance with the stated law, drawing analogous conclusions from endorsing the established social traditions, etc.

     At times Islamic law provides only general principles or guidelines and leaves the details for every people or generation to decide in the light of what is good and convenient for them. Shura (consultation and deliberation) is an example of this. The Qur'an says about the believers: “ …and who, on matters other than those God has decreed they conduct by mutual consultation”(42-38) “… and consult them in the matter”(3:159). The Messenger (P.B.U.H) consulted his Companions and deliberated matters of concern with them. However, Islam does not define or determine what kind of people to consult, how to select them, who selects them, how long they can keep this status, what kinds of subjects need this process, nor does it determine whether to follow the opinion of the majority or not. The Law- Giver of Islam did not wish to confine us to a formula that might fit one generation and disagree with another, be good for one country and disastrous for another. We were given freedom to look for what is good for us.

     It is a great kindness and favor of Allah that there are two types of specified Ahkam rulings (provisions and regulations). The first is well-established in terms of genuiness and interpretation. Such provisions and regulations are few but vital for the unification of the Muslim nation in regard to creed, precepts, emotions and practice. The second type comprises less certain or more controversial rulings in terms of genuiness and interpretation. To this type belong most of the Islamic provisions and regulations, which allow for plurality of interpretation and the practices based on it.

Aims of Law in Islam

     The Islamic Legislation, provisions and regulations are directly related to people's life. They are meant to ennoble and refine people's way of life. Many of the aims and objectives of the Islamic provisions and practices are stated in the Qur'an and the prophetic Traditions “…surely prayer wards off abomination and evil” (29:45). “Zakat is taken from the rich to purify them; and to cleanse them thereby”(9:103).

Reasons for some Islamic provisions and practices.

1. Justice should be the basis of all human relations. 

2. Fraternity and trust among people should be developed and conflicts eliminated by defining rights and duties and by establishing fair principles and guidelines for human dealings and interrelations.

3.
Islamic provisions are meant to organize human efforts in order to satisfy one's needs.

4.
Providing stable provisions and regulations is likely to avoid conflicts of interest, as all people will have a uniform frame of reference. 

 The Status of Penalties in Islamic Law

     Two points have to be made. First, Islam is not all law or legal provisions as some people might think or make others think. Islam is essentially a faith which complies with and responds to human nature. It is a code of conduct which beautifies life. At one and the same time, Islam is a system of law and principles which disciplines man's relation with, first, his Creator, then, his family, community, state, then disciplines the relation of the state to its citizens and other states in peace and war. Islam is education, guidance, and shaping of good humans and societies.

     Second, prescribed punishments for sins, offenses, and transgressions occupy a small part of the vast Islamic law. The Qur'anic verses of punishments are not more than ten in the six thousand verses which make the Qur'an. Further, punishments are for the deviants and outlaws, the abnormal minority or the exception. Islam did not come mainly to straighten the deviants but to guide and protect the normal from falling into the trap of crime and law breaking. Punishments are not viewed by Islam as the proper treatment for social deviation and crime. It is the prevention of crime which is the major means to eliminate it. Prevention is better than treatment. 

 The Punishment for Fornication
     The punishment for fornication is an example of what we are discussing. The punishment for this crime is mentioned in one single verse in the whole Qur'an. (a hundred lashes)(24-2). However, the surat in which this verse is mentioned has tens of verses that instruct us as to how to prevent this crime like:
1. To regulate people's visits to each other and to instruct them in the manners of visiting, the Qur'an teaches: "O you who believe! Do not enter houses other than your own until you have asked permission, and given salutations to the people therein, that is better for you, that you may remember"(24: 27). The Qur'an also teaches these manners to children and the servants of the house.
2.
The Qur'an is keen on teaching believers chastity and faithfulness by lowering one's gaze (not to stare at members of the opposite sex) and abstaining from fornication and adultery.
3.
The Qur'an also orders all who are unmarried to get married, and it holds the whole society responsible for the implementation of this command, i.e. to make marriage affordable and eliminating all chances for illegal sexual relations. The sentence of punishment cannot Islamically be executed, unless there are four impartial witness who give oath that they saw the crime happening before their very eyes. These provisions mean to inhibit the possibility of committing this crime in public. Those who commit it privately are not to be punished here, but are rather left to their Creator to question them in the Hereafter if they did not repent and asked Him forgiveness. 

     We do insist on the application of Islamic Law (Shariah) and its penal laws because we believe that laws and punishments alone do not make good societies. Good societies and strong nations are built by true faith, virtue, goodly guidance and continuous education, all being supported by just legislation and fair laws which do not differentiate between masters and subjects.

The Punishment for Larceny

     The verse which orders cutting off the hand of the thief was one of the last verses to be revealed. At that time the Muslim society was already a well- established one, being built by the very hands of the Messenger of Allah (P.B.U.H). That Society was based on justice, fraternity, and social solidarity. It was like one body, one family or one solidly-built wall. 

     It is absurd to think that the proper application of Islamic penal laws means cutting off the hand of a thief in a society where a man cannot find a job to earn a living, bread to eat and clothes to wear, a society where the ill cannot find treatment and medicine, the illiterate cannot find a school to learn, while they all can see few people who "play" with millions of dollars, heedless of their poor fellow humans. 

The Comprehensiveness of Islamic Law

     Islamic law encompasses the individual, the family, and the society in relation to other Muslim or non- Muslim societies. In regard to the individual, Islam defines what is prohibited and what is permissible for the Muslim to do. Family affairs, such as marriage, divorce, life expenses, inheritance, guardianship and custody, etc. are all amply regulated and arranged for. Financial and civil matters such as trading, lending, guaranteeing, renting, hiring, etc., are also amply provided for. Islamic law includes provision for criminal behavior which sometimes determines the punishment and other times leaves it for the responsible people to decide. This is what is now called criminal or penal law. 

     Islamic law contains provisions which organize the relation between the rulers and the ruled in terms of rights and obligations and duties. This is what is expressed in modern terms by constitutional, administrative, and financial laws. International relations are also organized by Islamic law, the modern term for this being international law. Full account of this Islamic field is given by Islamic, historical and biographical books.

     Islamic law penetrates into the essence of human individual and social problems, gets to its real causes, and prescribes the right treatment. To do this it relies on profound knowledge of human nature, its motives, drives, needs, aspirations and fluctuations. It relates law to moral and religious values in the sense that law is made to serve and protect these values.

The Realism of Islamic Law

     Islamic law takes the facts of reality into consideration in whatever regulations and provisions it offers. 

1. It neither prohibits anything that man needs for life nor does it permit anything which is harmful to him. This explains why Islam does not prohibit adornment or wearing beautiful clothes provided that man does not go far in this. Moderation and modesty are the yardstick.
2. Islamic legislation takes into consideration the fact that humans, by nature like to play and have fun and recreation. It permits this provided that it does not involve gambling or any prohibited thing that it makes one forget his duties towards Allah such as prayers.
3. An unmistakable indication of Islamic law's response to reality is that it contingently permits what is normally prohibited. The rule in this respect is "necessity makes permissible what is prohibited". 
4. It is also realistic of Islamic law that, recognizing human weakness for many forbidden things, it blocks the way to them as in the case of alcohol, which is forbidden in little and large amounts. The principle here is that what is little leads to what is much. Reality dictates that many people cannot control themselves if they are left to their own. This explains why private meetings between a man and woman out of wedlock are forbidden. Lustful looks at the other sex are also forbidden because the eye is the messenger of the heart, and a lustful look is the go- between in immoral affairs. 
5. Unlike other religions and faiths, Islam does not look down upon or despise sexual drives in man. Islam sees that the institution of marriage is the honorable way by which man can gratify the sex instinct and preserve the human species.
Legal Penalties, Requital, and Rebuke

     Islamic law intends to purge society from the causes of crime in a strictly practical manner. It means to cultivate virtue in people, but it does not see the normal self- motivation enough to accomplish these objectives. There are people who would not abstain from crime unless they were forced by a tough punishment. Wise words and moral guidance cannot change those people, material punishment can, as Othman, the third Caliph, put it: "Allah prevents by power what is not prevented by the Qur'an". 

     In view of this, Islam required the implementation of degrees of punishments. 

The Leniency of Islamic law

     Islamic law is characterized by leniency: religious and other demands and duties are suspended for those who cannot do them. This leniency is meant to respond to some human inabilities. The Law-Giver of Islam knows what pressures, stress, obligations, and claims man may have to counter. He is Merciful and All- Kind; He does not want to be hard on His servants but rather wants all that is good and useful for them in this life and the hereafter. 

     Permission is granted to Muslims to do things in a specially easy way or not to do them at all when they cannot do them in the usual required manner. Such for example, is the practice of tayamum when water is not available or is harmful to a Muslim “… and cast not yourselves by your own hands into destruction …”(2:195). “… and do not kill yourselves, surely, GOD is All- Merciful to you” (4:29).

     A Muslim who cannot stand upright for prayer is allowed to do it in the way he can, even if lying on his back. There are also cases when a Muslim is permitted not to fast in Ramadan, such as the pregnant woman or the woman who is breastfeeding and is concerned over her health and that of her child, and other cases.

     Illness, travel, mistakes, forgetfulness, etc. are all reasons for the suspension or the following of an easier way to respond to the demands of Islamic law.

     Gradation is a mark of leniency which characterized all Islamic commandments and instruction at the time they were first revealed. Several prohibited things were only gradually defined as harâm (forbidden) because Allah knew how important and essential those things were believed to be for the people of the time. It was superbly wise to deal with these matters in this step-by-step manner, which led the first Muslims to hear and obey when they were eventually asked to abstain from doing the things they used to do. The striking case in this regard is that of prohibiting alcohol.

     The gradation principle in Islamic law explains why Islam did not abolish slavery at the time Islam was revealed. The abolishment of the institution of slavery then would have meant the devastation of the social and economic life of the Arab society of the time.

     Islamic gradation is the way the Messenger followed to change Jahiliya into an Islamic life. He spent thirteen years in Mecca raising a generation of believers who could shoulder the responsibility of the call for Islam. For this, the Meccan stage was the formative for the establishment of the true and correct essence of faith. Once this was achieved, good deeds and morals were planted. The stage of detailed laws and regulations came later.

Chapter Two
Characteristics of Islam
I. Godliness (Rabbaniyyah)
II. Humanity

III. Comprehensiveness

IV. Moderation

V. Combination of Stability and Flexibility

I.  Godliness (Rabbaniyyah)

     Godliness, “Rabbaniyyah” is the first general characteristic of Islam. The term is derived from Rabb (Lord), which refers to Allah. A person may be described as "godly" which means loving and obeying Allah in addition to being deeply knowledgeable of His Book. 

Godliness in this context means:

1. Godliness of objectives and goals.

2. Divine origin of source and method. 

1. Godliness of Objectives and Goals

     It indicates that the ultimate goal of Islam is to attain Allah's love and pleasure. It is undeniable that Islam has other goals and objectives on either the human or social levels, but reflection on them shows that they all serve the greater goal, which is to please Allah and win His reward. Every item of the Islamic Law aims at preparing man to be a pure servant of Allah alone -not associating anyone with Him. This is the reason why the essence of Islam is Monotheism. 

Fruits of Godliness in one's self and in life

A. Realization of the aim of human existence

     By means of Godliness, man knows his goals in life, his directions, his motives and the nature of his mission. Thus he comes to known the value of his life and that he is not a lost atom in the universe hitting in the dark, as do those who deny or even doubt the existence of Allah, never knowing why they were created, why they live or why they die. On the contrary, the godly man never lives blindly or walks aimlessly, but he leads his life in the light of God, Allah, Whom he knows and admits to be One.

B. Guidance to man's "natural disposition - fitrah" 

     Godliness also guides man to the “fitrah- natural disposition” Allah created in him. This is only satisfied with strong belief in Allah, the Almighty. Being guided to his "fitrah" is not a small gain but a great one indeed, as it leads him to live in peace and conformity with himself and with the bigger nature around him, divinely oriented.
     There is a certain need in the human fitrah that neither science, nor culture nor philosophy can fill. Only the faith in Allah can fill it; otherwise this "fitrah" will always be restless and thirsty.

C. Peace of mind

     Among the fruits of Godliness is one's peace of mind away from all sorts of internal conflicts. It saves man from being torn among different objectives. Islam has limited human objectives to one only, which is pleasing Allah, because what comforts the human soul mostly is to have only one way of life and one main objective, while what upsets it most is to have various contradicting goals and objectives. 

     The monotheistic creed has given man a strong belief that there is no other god to fear or beseech except Allah. With such a belief, man gets rid of all false gods from his life and destroys all the idols- abstract and concrete-taking hold of his heart. Monotheism makes man satisfied with only one God to depend on, return to, ask for blessing, get power and support from, and to supplicate. The Qur’an says: “Whoever holds fast to GOD is indeed guided to the Straight Path” (3:101).

D. Freedom from slavery to one's own selfishness and desires

     When this godly feeling takes hold of one's heart, it frees one from being a slave to his own lust and sensual pleasures. The godly person always weighs between his personal desires and the religious demands, between the lure of appetite and the decrees of Allah, between the present ecstasy and the future judgment in the Hereafter. Such considerations help to raise man above the animal level to reach the conscious and willful human level that does not submit to animal desires.

2. The divine origin of source and method 

     The second category of Rabbaniyyah is related to the method which Islam designated to reach its planned objectives. The method is purely divine, because it is taken from a divine source which is the Revelation to the last Prophet (P.B.U.H) .This method is the Will of Allah Who meant to make it a guiding light, a remedy and mercy for his servants "O people, there has come to you an Admonition from your Lord, and a Healing for what is in the chests, and a Guidance and a Mercy for the believers"( 10:57). 

A. The Prophet's position in this divine message

     This method belongs to Allah, that is why it is attributed to Him. The Prophet (P.B.U.H) is the caller to this Message or way. He clarified to people any misconception that might be related to it. Allah, the Most High, said to his Prophet in the Qur'an: "you are surely guiding to the Straight Way. The way of GOD, to Whom belongs all that is in the heavens and the earth. Indeed to GOD do all things return" (42:52-53).

B. The uniqueness of the Islamic Message 

     Islam is the only method or trend or system in the world which is absolutely revealed from Allah. Its words have never been changed, distorted or (adulterated) by human illusion and errors.

C. Islam is a purely Divine Message

a) A Divine Creed

     Islamic beliefs are all of divine, taken from the Words of Allah in the Qur'an and sunnah. such beliefs were neither invented by a certain authority nor dictated by a Pope. No one among Muhammad's disciples or even the greatest scholars of Islam was permitted to change, add to or omit from the Islamic creed. 

b) Divine Worships 

     Islamic rituals of worship are all of Divine origin, as the Revelation described how to practice them, their conditions, the time and place of practicing them. The field of ritual observations in Islam is based on two important principles. The first one: Nothing should be worshiped except Allah. The second: Allah should be worshiped in the way He prescribed and revealed through Muhammad (PBUH). 

     All forms of rituals other than those revealed by Allah will be considered as unacceptable innovation, even if they are done with good intention to approach Allah. Thus, any work should have two conditions to be accepted: to be only for Allah and to be in conformance with the Sunnah. 

a) Divine morality 

     The Islamic moral code is divine as well, in the sense that it was dictated by Allah in the Revelation. It is indispensable for shaping the Muslim character to be perfect and distinct in both appearance and reality and to be steadfast in case the way is dim or obscure.

     The Qur'an was keen to draw an outline of the Islamic moral code. Among Islamic morals are: benevolence to parents, especially the elderly; benevolence to relatives; caring for orphans; generosity towards neighbors, wayfarers, servants and poor people; freeing slaves; saying the truth; sincerity in doing things; lowering one's gaze; guarding one's chastity; mutual enjoining of truth and patience; calling people to what is good and forbidding them from what is bad; returning trusts to their owners; judging between people with justice; fulfilling promises; abandoning what is forbidden; avoiding what may lead to "shirk" (associating partners with Allah); avoiding magic, killing, fornication, intoxicants, interest, taking over the orphans' property, launching charges of adultery against chaste women, running away from battlefields. There are many other examples of negative and positive behavior on both the individual and social levels. 

b) Divine laws

     The Islamic laws which were made to regulate individual lives, families, social and international relations are all divine in their principles and major decrees. By decreeing such laws, Allah meant to settle man on strong and fair bases away from human imperfection, desires and contradictions. 

     It is the unique law which is based on the infallible and absolutely fair revelation: "And the Words of your Lord have been perfected in Truth and Justice, and His words are constant, he is the All-Hearing, the All-Knowing" (Qur'an 6:15). 

     In all Islamic concepts Allah is the only law- maker. He is the only One that commands and forbids, determines what is lawful and unlawful. He does so out of His Divinity and Sovereignty over all His creatures. 

     No one but He has the right to legislate except for what he has permitted or left open. Even the Prophet (PBUH) did not have the authority to make laws. We obey the Prophet (PBUH) because he conveys the Words and Decrees of Allah.

II. Humanity

     Among the general characteristics of Islam, next to divinity is humanity. Islam is distinguished by a steadfast human inclination in regard to its concepts, rites and laws. It is the religion for man. 

Between divinity and humanity

     Man is a creature of Allah but with a distinguished status and with a role to play in this universe which was granted to him by Allah the Most High. Therefore, we would view man from the perspective that he is created by Allah to be the most honorable among creatures.

     There is no conflict between the two characteristics of humanity and godliness. Islam is divine as well as human in both aim and destination. The humanity of man is but one aspect of the godliness on which Islam has been built. 

     If godliness is the main source of Islam, then Man should very well understands such a source by which he is inspired to form his opinions and change them into facts. 

     If godliness is the aim of both the Muslim society and the individual, then its significance will be to attain the happiness of man and helping him win the permanent paradise near the Lord of the worlds. 

The Qur’an is the Book for Man 

     Reading and contemplating the Qur’an, Allah’s Book and the first source of Islamic law, reveal that its verses are primarily concerned with man. The whole Book is talking to or about man. 

     The word “mankind” itself is repeated sixty three times throughout the Book, in addition to synonyms of it such as “son of Adam”, which is repeated six times, and “people” repeated two hundred forty times in the surahs revealed both in Mecca and Medina. 

Muhammad… the Human Prophet 

     A look at the person whom Allah chose to represent and embody the teachings of Islam will reveal that he is a human Prophet. The holy Qur’an stresses the humanity of Muhammad (PBUH) on different occasions. Allah... the Almighty said: "say: I am only a mortal like you, it is revealed to me that God is One God"(18:110). 

The human side in the Message of Muhammad (PBUH) 

     Islam has paid great attention to the human side, and gave it the largest portion of its teachings and decrees. In Islamic jurisprudence (FIQH), the part devoted to the acts of worship is but one quarter of the whole; the remainder is devoted to man’s affairs such as personal relations, transactions, penal laws …etc.

     Moreover, regarding the greater acts of worship themselves, one of them, Zakah (alms), is purely human. It is a sum of money taken from the rich and given to the poor. For the rich, it is an act of purification and purgation, while for the poor, it is self-sufficiency and freedom. 

     All remaining acts of worship contain a noticeable human side. Prayers are an aid for man in the difficulties of his life, “O you who believe! Seek help through patience and prayer” (2:153). 

     Fasting is, as well, a way of strengthening man’s will to be patient in times of troubles. It also allows him to sympathize with those in pain so that he may be more compassionate to them and willing to hurry to their consolation when needed. 

     Pilgrimage is also considered a divine human conference which Allah calls the believers to attend “that they may gain benefit for themselves there…”(22:28). Witnessing such benefits is the human side of Pilgrimage. 

     Above all, the Prophet (may peace be upon him) raised every action a Muslim performs - sincerely for the sake of Allah- that leads to material gain or the happiness of any person to an act of worship.
Some fruits of the human tendency of Islam 

    Brotherhood, equality and freedom

     Islam respects and honors man only for his being human regardless of any race or color consideration. Islam never approves racial, national, tribal or color discrimination. Allah Almighty said: “O mankind! We have created you from a male and a female, and made you nations and tribes, that you may know one another. Surely the most honorable in the sight of GOD is the most pious of you. Indeed GOD is All-Knowing, All- Aware” (49:13).

     Hence, Islam considers any act of aggression against human soul as an act of aggression towards the whole of humanity, and the saving of one human soul as the saving of the whole. This is clearly stated in the Qur’an: “… who ever kills a soul, unless it be for retaliation or because of spreading corruption on earth, it would be as if he saved the life of all mankind…” (5:32).

     One practical form of equality stated and applied by Islam is the equality before its laws and rulings; what is lawful – halâl - is lawful for every body and what is prohibited - Haram - is unlawful for every body. Religious duties are obligatory for every one and punishments are imposed on every body as well.

     Some of the Companions of the Prophet tried to make Usâama Ibn Zaid to intercede in the punishment for theft. The woman was of noble descent within the leading tribe, Quraish. In a historical moment the Prophet (P.B.U.H) made his eternal statement: “O people, those who have gone before you were destroyed because if any one of high rank committed theft, they spared him, and if any one of low rank committed theft, they inflicted the prescribed punishment upon him. By Allah, if Fatimah, daughter of Muhammad were to steal, I would have her hand cut off”. 

     During the decades of the Rightly Guided Caliphs, many examples of equality among people were obvious. It is quite sufficient in this context to refer to the story of Jabalah Ibn Al-Aiham, the Ghassani prince, and the Bedouin who went to complain to the caliph Umar, for being slapped on the face by Jabalah without right. Umar brought Jabalah and asked the Bedouin either to return the slap or to forgive the prince, and he asked the prince to enable the Bedouin to return the slap. The Ghassani prince refused and said to Umar frankly “How can he return the slap while I am the king and he is but a commoner?". Umar answered “Islam made you equal”. The Prince could not grasp the significance of this situation. He fled from Medina and turned apostate from Islam because before the Law of Allah kings and commoners are equal. Neither Umar nor the companions paid any attention to this result because it is easier to sacrifice one person who turns apostate from Islam than to sacrifice a great Islamic principle, i.e. equality.
III. Comprehensiveness

     Comprehensiveness is one of the distinctive characteristics of Islam. The Imam Hassan Al Banna very well expressed the dimensions of this Comprehensiveness in The Message of Islam: It is a Message with a length that covers time from the beginning and forever, with a width that encompasses the horizons of all nations, and with a depth that contains the affairs of this life and the life to come.  

A Message for all times 

     Islam is a message for all times and generations. It is not a temporal message like those revealed to the prophets before Muhammad (P.B.U.H). Each prophet was sent for just a limited term span; once it ended, Allah sent another prophet. No prophet before Muhammad (P.B.U.H) declared that his message was to be the last or that no prophet would come after him. 

     This is definitely the Message of the past and the future. Its essence, its morals and basis and articles of faith are the same as all the messages revealed to the messengers of Allah. All prophets were sent with the Message of Islam and called for monotheism and warned against following false gods. Such a fact is clearly stressed in the Qur’an: “And We already have sent among every nation a Messenger, saying: “Worship GOD and shun false deities and devil”(16:36). 

A Message for the Whole world

     As this message is not limited to a certain time or generation, it is also not limited to a certain place, nation, people or social class. It is the Message for all of them, and it is not even the right of anyone to monopolize the right to understand, interpret or call for it. It is the guidance of the Lord of all the people, and it is His mercy to all His servants. “And We did not send you but as a mercy to all beings”(21:107). Also “say: O people I am the Messenger of GOD to you all …”(7:158). 

A Message for man as a whole 

     Islam is a Message directed to man as a whole, not to his mind, soul, body or heart alone, but to all of them together. 

A Message for man in all the phases of his life
     In childhood, adolescence, youth, adulthood, middle age and old age, this Message inspires him with the way that pleases Allah. 

A Message for man in every field of his life
     Islam never leaves man without guidance in any of the fields of his life, whether material or spiritual, individual or group, intellectual or practical, religious or political, economic or ethical. 

     A person is not a Muslim if he seeks the worldly gains rather than the life to come, nor is he a Muslim if he seeks only the life to come rather than the worldly gains. He cannot be a Muslim if he denies either the needs of the flesh or the demands of the soul. Again, he is not a Muslim if he sticks to Islam in some situations while forgetting it in others. But a true Muslim should hold a comprehensive doctrine whether he is alone or among people. 

The Comprehensiveness of the Islamic teachings
     The Islamic teachings are so comprehensive that they can manage all human affairs. Such comprehensiveness is manifested in matters of faith, worship, rituals, ethics, laws and regulations. 

The Comprehensiveness of the Islamic Faith
     The Islamic faith is described as comprehensive for these reasons:

1. It can interpret and explain all the large issues that have always obsessed the human mind. Such issues as Divinity, the Universe, Man, Prophethood and Fate need a decisive answers that can relieve man from the doubts, loss and confusion brought on him by modern conflicting philosophies.

2. Islam is not conceived by feelings only or the mind alone. Islam depends on thoughts and feelings together or, in other words, the heart and mind as two complementary tools to attain human knowledge. 

3. Islam is a doctrine that should be taken as a whole without denying or casting doubts on any of its parts. Those who may believe in 99 percent of it but deny only one percent are not Muslims because Islam means entire surrender to Allah and entire trust in what has been revealed by Him. 

The Comprehensiveness of Islamic worship
     Worship in Islam is practiced by man as a whole. The Muslim worships Allah not only by his tongue, body, mind or senses, each one separately, but he uses these elements all together at one time. The tongue is for reciting the prayers, the body for fasting and fighting in the cause of Allah, the mind for contemplation and the senses are all used for obeying and pleasing Allah. 

     The other implication of the Comprehensiveness of worship is that it is not limited to the practicing of the known rituals such as prayers, alms, fasting and pilgrimage, but it involves any act which tends to please Allah and make life better. 

The Comprehensiveness of the Islamic moral code
     The Islamic moral code extends to cover all aspects of human life to portray a model example of what they should be, on spiritual, physical, religious, worldly, intellectual, emotional, individual or collective scale. 

The Comprehensiveness of Commitment to Islam as a whole 

     The Comprehensiveness of the Islamic message should be met with a similar comprehensiveness in the commitment to Islam on the part of the Muslims. They should not take one part of its teachings and neglect the others because Islamic faith is a whole that cannot be divided.  

IV. Moderation in Islam

     It is also termed “balance”, as it keeps the balance between two opposite ends so that neither takes the place of the other. Such opposites are divinity and humanity; spirituality and materialism; this life and the life to come; revelation and mind; past and future; individuality and collectivity; constancy and change; realism and idealism. 

Aspects of Moderation in Islam: 

Moderation in Worship

     Islam presents a compromise between the two extremes of other religions. It stands in the middle between those which completely deny the divine side, such as Buddhism, which confines its teachings to the human ethical side alone, and those which devote all their teachings to worship in seclusion from the practical productive daily life of their followers, as in the monastic orders of Christianity. 

     This compromising principle of Islam is obviously referred to in the following verse of the Qur'an which orders people to observe the Jumu’ah (Friday congregational) prayer : “O you who believe! When the call is made for Prayer on Friday, then hasten to the remembrance of GOD and leave trading aside, that is better for you, if only you knew. But when the Prayer is ended, disperse in the land and seek God's bounty, and remember GOD frequently, that you may prosper ” (62:9-10).

     Islam is a middle way between the exaggerated idealists who depict man as an angel and laid for him such a moral code which is beyond his capacity and the exaggerated realists who only think of the animal side of man. Islam admits both sides of man: his mind and his flesh or animal desires together with his angel like spirituality. 

Moderation of Legislation

     This is clear at both the individual and collective levels.

Equilibrium between individuality and collectivity

     The Islamic system works to combine both individuality and collectivity in a wonderful equilibrium that balances individual freedom with community interests, and rights with responsibilities. 

     It forbids the individual from transgressing his limits with the society and forbids the society from either spoiling or exhausting the individual. The society should grant the individual his rights, satisfy his needs and preserve his human dignity, all within reasonable limits. 

What has Islam decreed to protect the individual’s rights? 

1. The prohibition of violating blood. This principle preserved “the right of life, for each individual.” In case of deliberate intentional homicide, retribution becomes obligatory unless the relatives of the victim declare a waiver of the punishment; but in the case of accidental homicide, atonement (blood money) has to be paid. 

2. The prohibition of violating honor. According to this principle, an individual has a right for dignity: It is not permissible for anybody to humiliate or hurt him in his presence or absence. Either by words or gestures. 

3. The prohibition of violating property and wealth by guaranteeing the right to possess. The Prophet (PBUH) said in his speech during his last pilgrimage (Farwell Address): “Verily, your blood, your wealth and your honor are sacred to you”. 

4.
The prohibition of violating houses.

5.
The individual’s freedom of belief. No one should be forced to give up a belief to embrace another. The Qur'an said: "There is no compulsion in religion”(2:256). 

4. The freedom of opinion and thought. It is not only a right but a duty for everyone to think and contemplate. Within its command for people to think, Islam admits that they may make mistakes, and they should not be blamed for them if it is not done with bad intention. 

5. The freedom to criticize. This is a basic principle of Islam which is technically termed as “enjoining what is good and forbidding what is evil”. 

8.Individual responsibility. This is strongly stressed. The Qu'ran states: “Every soul shall be pledged for its own deeds”(74:38). “no soul bears the burden of another” (17:15).

What does Islam decree to protect the rights of the society? 

     Such rights and freedoms that Islam grants to the individual are decreed in conjunction with the responsibilities it imposes on him. Such freedoms should be concordant with the general welfare of the society. A basic principle of Islam forbids harming or hurting one’s own self and others. If the rights of an individual conflict with the rights of the community, the latter is given precedence. 

1. While Islam demands the safety of the individual’s own life, it also demands that this life be sacrificed to protect the society. Islam also allows the death of an individual in cases of retaliation for committing murder, waylaying or openly apostatizing from Islam.

2.
The right of possession is restricted by some rules: first, money should be earned legally,  second, it should be spent reasonably. Third, it should be offered to the community in case it needs it because the individual’s possession of money is not absolute. Rather it is restricted by Allah’s limits and the community interests. It is permissible to take a person’s possessions in favor of the common interests but this person should be well compensated for what is taken from him. In addition, the community has a regular fixed right to a portion of the individual’s money, which is termed Zakat (alms). Also, there is an irregular right which the ruler imposes when necessary. 

2. All individual rights and freedoms are laid within the general ethical framework of the society. It is not allowed to use the freedom of opinion to attack Islam and Muslims, spread atheism, cast doubts on Islamic values, or spread debauchery, as the freedom to corrupt the society is something unacceptable by reason or law.

3. The principle of the individual’s responsibility for himself is associated with his responsibility for his society. Moreover, no one should neglect his responsibility in defending Islam. The duty of enjoining the good and prohibiting the evil in itself is the responsibility of every Muslim towards his society. To advise is a basic principle in Islam. Advice should be rendered to both the common people and the elite, for any one who is not concerned with the Muslim’s affairs is not considered one of them. And the prophetic tradition tells us: “If people saw an oppressor and they did not prevent him, Allah will nearly overwhelm them with a punishment of His own”. 

5.
One of the principles of collectivity in Islam is Fardûl Kifayah or the collective duty. This means that any specialty needed by the society- in science, industry, craftsmanship etc. is the charge of the whole society. If some people manage it, that will be sufficient and the rest is exempted. But if nobody offers to do it, the whole society will be exposed to the displeasure of Allah for this sin. 

4. All Muslims are responsible for the implementation of the Islamic law with its penalties; the whole community is responsible to put these laws into effect and will be punished by Allah if the government delays their implementation.
5. The rituals of worship themselves have a sense of collectivity. In Islam congregational prayers are 27 times better than the individual ones. There are some observances that are obligatory to be practiced collectively such as the Jumuah (Friday) prayer once a week, the two "Eid" (Feast) prayers, the pilgrimage once in a life time, and the fast in Ramadan for the whole community except those who are exempt.
6. In the field of customs and traditions. Islam encourages people to practice certain habits that take them out of their self-centeredness. Thus it prescribes that people should give the greeting of Islam when they meet, ask mercy for the sneezer, visit and exchange presents with one another, visit the sick, support that one in trouble, keep the ties of kinship, be good to neighbors, show hospitality to guests, provide for orphans, the poor and travelers and follow the other manners and traditions which create in the life of the Muslim a sense of the group and community. 

7. On the ethical level, Islam urges its followers to spread love, brotherhood and altruism. It orders them to cooperate in matters of piety and goodness, and call for unity, compassion and forgiveness. It demands that Muslims give, be disciplined and obey those who are justly in charge of them (their rulers).  On the other hand, Islam warns people against hatred, envy, malice, conflicts, disunity and every vice which is the product of exaggerated selfishness and one’s inclination towards one’s own desires.

     This is the way Islam establishes-through its decrees and educational model the balance between such conflicting aspects of human life, i.e. the individual and the society. It benefits from individualism and collectivism while turning its back to their evils. This is exactly what is meant by “moderation” in Islam.
V. Combination of Stability and Flexibility

     Stability in what is to be perpetual, and flexibility in what is to be changed and developed. We can define stability and flexibility in Islamic Law (shariah) and its eternal, comprehensive Message by staying constant in goals and objectives and flexible in means and ways; constancy in origins and entireties and flexibility in branches and particulars; constancy in religious and moral values, and flexibility in worldly and scientific affairs. 

Evidence of constancy and flexibility in sources and judgments of Islam

    Constancy and flexibility have different features in the sources, jurisprudence and history of Islam. This constancy is manifest in the original textual sources of Jurisprudence, represented in the Qur'an and the Tradition (hadith) of the Prophet Muhammad. The Qur'an is the source and constitution, while the tradition is the theoretical interpretation and practical manifestation of the Qur'an. Both of them are infallible divine sources which no Muslim can turn his back on. Ruling of constancy and flexibility are of two kinds: the one never changes with time, place or individual judgments of Imams as duties, prohibitions and certain prescribed penalties. The other one changes with necessity of time, place and condition. The law maker modifies according to the common interest. 
Constancy and flexibility in the Guidance of the Qur'an
A) Constancy is represented in Allah's description of the community of believers: “who on matters other than those GOD has decreed, conduct them by mutual consultation”(42:38); and in Allah's address to His Messenger: “...and consult them in the matter” (3: 156).
     Neither a governor nor a community is allowed to abolish consultation (shura) in political and social life, nor is it legal for a ruler to force people into something they do not like. 
     On the other hand, flexibility is exemplified in not fixing a particular shape of consultation for people to abide by for every time and place lest the community should suffer from this perpetual restriction if conditions changed with the change of environments and circumstances. Thus Muslims can, at any time, fulfill what Allah ordained as regards consultation in the ways that fits with their conditions and circumstances without any rigid restrictions. 

B) Constancy is represented in Allah's saying "... And when you judge between people that you judge with justice"(4:58); and “that you should judge between them by what GOD has revealed, and do not follow their vain desires, and be cautious of them, lest they beguile you from part of what GOD has revealed to you  ...”(5:49).
     Thus it is obligatory to adhere to justice and what Allah has revealed, and to be aware of following whims.

     Flexibility is exemplified in not fixing a particular judiciary system whether to have a single judge or a collective court, or whether there should be a criminal court or a civil one. All this is left for the judgment of those in power. The law maker has no goal but to establish justice, eliminate oppression, fulfill the nation's interest and eradicate corruption.

     The Supreme law Maker, Allah, is concerned with defining the principle and objective, but not with the way or means, so as to give ample space for man to choose the best method and form that fit his period, environment and conditions.

Constancy and flexibility in prophetic guidance 
     Examining the traditions of the Prophet (PBUH), his sayings, doings and approvals, we see that it abounds with many examples of constancy and flexibility juxtaposed. 

     Constancy is exemplified in His refusal to belittle or give up anything related to the revelation or the wholeness of religion, its values, moral and ethical bases. When any attempts were made to divert the Prophet (PBUH) from his mission through bargains or threats, his attitude was the decisive refusal that the Qur'an taught him in different situations. 
     For instance, when the polytheists offered to meet him half-way, that for him to accept some of their worship and they some of his, in other words, to worship their gods for a while and Allah for another period of time - his decisive reply, which cut short all bargains and ended all negotiations, was as Allah says: "Say: O unbelievers; I do not worship what you worship nor do you worship what I worship; I shall never worship what you worship; neither will you worship what I worship; for you your belief, but I have my Religion"(105:1-6).
     Thus, the Prophet (PBUH) learned through revelations from Allah that there was no diversion form or tolerance in the affairs of the Creed. 
     On the other hand, we find a great deal of flexibility in political situations, tactics and enemy confrontations in which a given situation requires mobility, awareness and appreciation of all aspects and surrounding conditions without stubbornness or rigidity. On the Day of Hudaybiya, the best example of Prophetic flexibility manifested itself in his acceptance to erase the title "Prophet of Allah "that followed his noble name at the top of the treaty, whereas his scribe, Ali, refused to erase it after he had written it. The Prophet (PBUH) also accepted some seemingly oppressive conditions which, however, turned out to be better for the Muslims. 

Chapter Three
The Aims of Islam

        The Construction of the: 

I. Righteous Man

II. Righteous Family

III. Righteous Society

IV. Righteous Nation

V. Righteous State 

VI. Call for the Prosperity of Humanity

I. The Construction of The Righteous Man

     The first aim of Islam is to establish the righteous man, who is capable of being Allah's overseer on earth, man whom Allah has given the highest honor, man whom He has molded in the nicest form, and dispensed all that is in the heavens and earth. This is the man in whom the qualities of humanity are fulfilled, and risen above the savagery of imbecile animality, or ferocity. Such a man is the foundation of the good home, the good society and the good nation. 

Belief and Faith 

     A Muslim, before all else, is a man of belief and faith, one who is clear about himself and the world around him. 

     A Muslim lives believing in Allah, believing in His messages, all his Books and Messengers, the last of His messages being the Message brought by Muhammad (PBUH); and a Muslim believes that he shall meet Allah Exalted, he believes in His just judgment and reward, on that day in which neither property nor offspring can be of benefit except for those who meet their Lord (Allah) with a heart pure from polytheism. 
     The Muslim believes in a faith whose nucleus is Monotheism; and Monotheism means: there is no divinity but Allah, and there is none to be worshipped but Allah. This means the Oneness of Lordship and the Oneness of Godhead, and both are inseparable. 

Rites and worship  

     A Muslim is a man of rites and worship, for he knows that the world is created for him; and that he, in turn, is created for Allah alone; He is aware of the purpose of his life, and the secret of his existence. 

     So, the worship of Allah alone, without partner, is his chief purpose; for this worship, he was created; and for it, all that is in heaven and earth is dispensed for him. 

     Based upon this, a Muslim can devote all his life to the worship of Allah, if he dedicates himself to the service of Allah. By his work, even the secular one,  he attains the pleasure of Allah.

Character and Virtue 
     A Muslim, in his heart, is a man of faith and belief, of rites and devotion. He is also a man of character and virtues, in whom purity proclaims itself in every sense of the word, and he is an embodiment of the virtues of justice, mercy and good influence, and one who follows the footsteps of the Prophet setting the good example.

Law and Aim 
     A Muslim - besides adhering to character and virtue - is bound by divine guidance, a strict system of law, imposed upon him by his Lord, permitting the lawful and forbidding the objectionable, stipulating the obligations, explaining the rights and clarifying all that he needs. 

     The Muslim, in his family, social, economic and political relations, is bound by divine law. So that he marries and divorces , buys and sells, rents and hires, earns and spends, owns and gives away, bequeaths and inherits, judges and is judged, wages war and observes peace, in accordance with law and its rules, and in accordance with its provisions and options. 

Propagation of the Islamic Message and Struggle 
      Above all, a Muslim is a man of struggle. That is to say he does not stop with improving his lot; but goes on struggling in the interest of others, calling them to what Allah has guided him. 

     A Muslim is, by nature, a propagator of his religion, because he realizes that his message is for the whole world, for all times, and for all people, so he strives towards the spreading of light, and generalizing its universal mercy.

     "And we did not send you but as a mercy to all beings"(Al-Anbya':107).

     And as Muhammad, peace be upon him, was sent as a mercy for the universe, as the Qur'an tells us, so is his nation sent with what Allah has sent him ,  and so whoever follows him is a caller to Allah, just as Allah has said. 

     "Say: This is my way, I invite to GOD with sure knowledge, and I call whoever follows me. And glory be to GOD! Never will I associate partners with GOD"(Yusuf: 108). 

     And that was what the Companion Rabi' ibn’ Amir said to Rustum, the Persian Commander: "Allah has sent us to deliver people from the worship of men to the worship of Allah alone; and from the chains of the world to its freedom and from the tyranny of religions to the justice of Islam".

Intellect and Knowledge 

     The Muslim is a man of faith and belief, and, he is at the same time, a man of  intellect and knowledge. There is no distinction in Islam between faith and intellect, nor between religion and knowledge. 

     Islamic faith calls upon man to be clear about his Lord, and to base his belief upon verification and not on guess, and to depend upon proof and not upon imitation.

     Qur'an blames also the followers of passion and emotions in situations complete practicality is required. And so He, the Most High, says regarding the idol-worshiper: “They follow but a guess and that which they themselves desire, whereas there has surely come to them the Guidance from their Lord”(Al-Nagm: 23). Moreover, He makes a severe attack upon blind imitation of others, which can make a man to lose his head, and think according to the others, no matter whether those others are the ancestors, the respected forefathers, or whether they are the dignitaries and great men of influence and authority whose position in this world or among the people or whose powers have confused their mind.

    The Qur'an urges in the strongest terms, observation, contemplation, and experiment, whether in the visible universal signs of Allah or whether in the audible written revelation, in other words in the silent alphabet of Allah which is the universe and the audible alphabet which is the Qur’an. 

    The Glorious Qur’an is the only Book which enjoins observation, contemplation, respect of intellect and experiment, just as it enjoins worship and devotion. No wonder it regards contemplation an Islamic obligation. 

    Yet there is a limit to the intellect, which it can not transgress, or else it is lost in the abyss of misguidance. As for Allah Himself and what is connected with His Majesty, the intellect should not pry on it. It is better for man to surrender to Revelation from Him, and to follow it, once proved to be true. And it is the intellect that provides the proof of the truth of Revelation. 

    It is for the Muslim to seek useful knowledge from its sources. In this regard, we have individual obligation and collective responsibility towards the Muslim nation, no matter whether this knowledge is religious or secular. It is required by the individual and the society. 

    The Qur'an prohibits man from following what he has no proof for: and the proof of physical things is the senses. Hence the Qur'an refutes the claim of those who say that angels are female; in His words: “And they regard the angels who are themselves servants of GOD Most Gracious, as females. Did they witness their creation? Their statement shall be recorded and they will be questioned”(Al-Zukhruf: 19). 

     The proof of abstract things is the intellect: “Say: Bring your proof if you are truthful in your assertion”(Al-Baqara: 111).

     The proof of the unseen and divine laws is the Revelation: "Say: Has God permitted that to you, or do you invent of yourselves and attribute it to God?”(Yunus: 59).

     On the basis of knowledge and faith, the Muslim man founded a lofty civilization, and bequeathed to mankind various branches of knowledge and learning, which led the world for many centuries. 

Building and Productivity 

     A Muslim is not a hermit in a hermitage .He is a man of work and production. He gives to life just as he takes from it. Building the earth is counted among the purposes of man's creation as a vicegerent on earth
     Man is asked to build the earth: in a sense it is an obligation; which does not oppose the acts of worship. Building the earth is, when based on the commands of Allah, and guided by the provisions of Divine law, an act of worship and nearness to Allah Exalted.

     The prescribed devotion of Islam does not prevent a Muslim from working for a living; It is only a few minutes for each of the daily prayers, spread over day and night. 

     Friday, on which the weekly congregational prayer is set for Muslims, is not a day off from worldly work. If the Muslim wants he can work during that day. The Qur'an says:  "O you who believe! When the call is made for Prayer on Friday, then hasten to the remembrance of GOD, and leave trading aside, that is better for you, if only you knew. But when the Prayer is ended, disperse in the land and seek GOD’s bounty, and remember GOD frequently, that you may prosper"(Al-Jum'a: 9-10).

     "Searching for Allah's bounty" is a characteristic Qur'anic expression for earning a living by trade or something else, and it is an expression which is suggestive and inspiring to the soul of the Muslim. 

     A Muslim is required to use his hands, in what is suitable for him in production, farming, industry, commerce, grazing, hunting, mining, etc... An authentic Hadith says: “Any Muslim sows a seed or grows a plant, and man, fowl or beast eats of it, surely that becomes a charity of his”.

     It is said, indeed in another Hadith that: "When the last Hour (the day of judgment) comes and in the hand of any of you is a palm shoot, if he is able let him sow it ".    

     By this it is meant that a Muslim should work all his life until his last breath, whether he reaps the benefit of his work or not; all he has to do is to work for the sake of work for it is an act of worship, and a holy struggle.

II. The Construction of the Righteous Family

     Just as Islam aims at nurturing a good individual or person, as the foundation stone of the nation's society, it also aims at nurturing the righteous family which is the necessary nucleus of the good society. 

     It is indisputable that marriage - which is a holy bond between a man and a woman is the foundation of the expected family. There is no place for the starting of a good family or a real family without marriage as Allah Exalted has ordained it. 

Islam Recommends Marriage  
     The Prophet (PBUH) did not allow nunnery in Islam and he prohibited celibacy for the sake of worship. He directed his call to youth urging them to marry. And the Prophet, whenever he learned of his Companions abandoning marital relations and becoming absorbed in worship, he prohibited their extremes, and enjoined them to do the  right thing, and brought them back to the right way of Islam and its just temperance.

The Aims of Marriage 

A.
Allah has ordained for our human world, a fine and noble code of intercourse between a man and a woman which is in keeping with this noble position and dignity; and that is what we call "Marriage". Man will then be at peace after confusion and calm after anxiety. Both of them will find in each other, peace, love and mercy; permeating one's inner being and one's life. This sign is one of the major signs of Allah to which the Great Book has called our attention:  “And from His Signs is that He created from yourselves your mate, that you find serenity with them, and He has set between you affection and mercy. Surely in this are Signs for people who reflect "(Al-Rum: 21). 

B.
By marriage occurs birth, by which the existence of man is perpetuated, and so his life is prolonged, his work carried on by his righteous offspring after him.

C.
Marriage is not only a way of preserving religion, but also a way of preserving worldly happiness, which Islam likes for its followers, and avails to its children, in order to prepare them for a greater cause, for nobility of mind, and for a link with divinity. The Prophet Muhammad said: "Life is enjoyment, and the best of enjoyment is a good wife". 

D.
Marriage is the only way of starting a family which is the nucleus of society, and the foundation of its structure. 

E.
With marriage social links are strengthened and mutual love is widened.
F.
Marriage gives man the appropriate opportunity to integrate man's personality, by shouldering the responsibility as a husband and a father, and the personality of the woman by shouldering the responsibility as a wife and a mother. Marriage is a tie and deep covenant, and a shared responsibility between a man and a woman from the first day! 

G.
With marriage a man can devote himself to his outdoor duties; resting assured that there is someone at home managing his affairs; taking care of his property and looking after his children. And this is important for him in order to improve his work and increase his production. He would thus overcome anxiety, confusion, restlessness, oscillation between his work and his house, his life outdoor and his life indoor. 

III. Construction of The Good Society

     The aim of Islam is the establishment of a good society,  just as it aims at nurturing a good individual and a good family, and both are, no doubt, the solid foundation of the society in question. 

     The good society is the one which links the individual to his family with the noble values of Islam, and its exemplary principles making them the mission of life and the norm of its existence.

The Principal Values 

1) Congregation Upon Faith 
     So, the Islamic community is not a national or regional community, rather is it an assembly of faith; a community of idea and faith; and that faith is Islam; thus, Islam is the foundation, “the ideology" of this community. 

  The Islamic community is not just by motto or propagation, or discrimination against others; rather it is a truth embedded in the soul, from which comes the character, and the practical deeds; and from here, the Qur'an has always incarnated faith in deeds and character as we find it at the beginning of the chapter Al-Anfal, and Al-Mu'minun, and at the end of the chapter Al-Hujurat and so on. 

2) Respect for good deeds

     Another value upon which the good society rests, which Islam aims of achieving is "Respect for good deeds", making them sacred, whether it is in the religious order like prayers, fasting, pilgrimage and supplication, devotion, reading, invocation, or worldly life like earning a living, developing the land by farming, manufacture and crafts; and by all that is useful to man, and good for him. This is the original ordinance of kind deeds, which the Qur'an considers the cornerstone of all religion in relation to Allah and the Last Day. He, Exalted, said: “Surely, those who believe (in Islam) and the Jews, and the Nassara (Christians) and the Sabians whosoever believe in GOD and the Last Day and performs deeds of righteousness, they shall have their reward with their Lord, no fear shall be on them, nor shall they grieve”(Al-Baqara: 62).

     And it links work with faith in more than 70 verses in such as: "Surely those who believe and do righteous deeds, we do not waste their reward"(Âl Kahf: 30).

3) The Call to do good, the bidding of kindness, and the prohibition of the repugnant

     Are clear principles of this religion. It is not enough in the logic of Islam that a Muslim should be self-righteous. In the true sense, he has to achieve righteousness and try to make others righteous; even if it were by calling to good and forbidding the bad.

4) Struggle in the cause of Allah

     In defense of rights, encouraging good deeds, to secure the propagation of the Islamic principles; and the prevention of corruption.

5) The good virtues

     Are confirmed in every aspect of  life, beginning from justice, goodness, family respect, cooperation on the basis of respect and piety, respect for authority, truth and humility, trust and fulfillment of promise, sincerity in secret and in the open, telling truth in anger and happiness; determination in poverty and riches, patience in hardship and danger and throughout all periods of panic, restraint of hand and tongue from harms to people, cleansing the heart from animosity and envy, ostentation, hypocrisy, worldliness, and the rest of human frailties, all these are significant bases without which the Muslim society cannot stand.

6) Brotherhood and Fraternity 

     Permanent features of the Muslim society, the least levels of this brotherhood are: The freedom of hearts from envy and animosity, which the Prophet's Hadith considers "disease of nations”, and their "deadly poison”. 
     And as the root of religion grew deeper, the branches of fraternity, their shades and their fruits in soul and life spread out, and souls are freed from severe selfishness. They are ready, to give and not to take. And it is in the Hadith: "None of you is a believer until he loves for his brother what he loves for himself".

     And this sometimes reaches the degree of effectiveness with which Allah described the community of the Companions saying: "And prefer others above themselves, even though poverty afflicts them”(Al-Hachr: 9).

7) Sympathy and Kindness 
     That is the fruit of true brotherhood, and it is what the noble Hadith has portrayed so vividly when it says: "You see the Muslims in their mutual love, kindness, and mercy, like one body, when one organ complains, the rest of the organs suffer with it, whether with fever and vigil.”

     In another Hadith: "For the merciful (people), the Merciful Allah, Gracious and Exalted, will give mercy; be merciful to those on earth so that one in heaven will have mercy on you.”

     The most urgent need of kindness and mercy is for the weak, the orphan, the unable, the wayfarers and the disableds, because the Qur'an considers it a sign of unbelief and denial of religion, to be cruel to these classes, and to leave them to perish with hunger, homelessness and loss: "Have you seen the one who disbelieves in Islam? - It is he who harshly repels the orphans; and does not urge others to feed the needy "(Al-Ma'un: 1-3) 

    Islam distinguishes between the practical aspect of brotherhood and kindliness. The place of Islamic cooperation is in reverence and piety, and not in crime and enmity, as the Qur'an explains: "Cooperate with all in what is good and pious and do not cooperate in what is sinful and aggressive"(Al-Ma'idah: 2). 

     That is why Islam has forbidden usury and monopoly because of the exploitation of the weak by the strong and the squeezing of the poor by the rich.

8) Self-Sufficiency  and Solidarity
     Whereby the strong helps the weak to stand, and the rich supports the poor, so that neither the weak nor the unable suffers in such a society, and the least in it is the payment of the poor rate (Zakah) - the third pillar of Islam.

     There are other rights besides the Poor - rate, especially the right of a neighbor over his neighbor, by which the society makes him secure in difficulties and hardships. 
     It is in the Hadith: "He is no believer, who sleeps well-fed, while his next-door neighbor is hungry". And self - sufficiency in Islam, embraces all aspects of life - material and spiritual, professional, moral, military security, etc...

9) Mutual Trust and Advice 
     Are forms of cultural security, which makes every Muslim responsible of those around him in society. The Qur'an says: “Most surely mankind is certainly a loser; except those who believe and do righteous deeds, and enjoin each other to follow the Truth, and enjoin each other to be steadfast"(Al-Asr: 1-3).

     Allah also said: “And the believing men and the believing women, they are the friends of each other, they enjoin the reputable and forbid the objectionable”(Al-Tawba: 71). 

10) Cleanliness and decency 
     The Muslim community is a decent society, rearing its children in a climate of cleanliness, innocence, chastity; and it forbids promiscuity within and without. It regards wine and gambling as being from the work of Satan. It enjoins males and female Muslims to lower their gaze and observe continence; and it forbids coquetry and enticement either by word or by touch, or movement, so that those with sick heart be not allured; and so also that the crude passions be not given free rein and let loose, without regard for morals or religion.    

     Yet the Muslim society is not a society of chaste angels; and yet whoever of them falls into a scrape and commits a sin, he should keep it secret and not announce it, thereby keeping the influence controlled and its evil not spread, and then he should refrain from it after repentance. "Surely, Allah likes those who repent, and He likes those who are always purifying themselves”(Al-Baqara: 222). 

11) Justice 
     It includes just transaction between people in the affairs of life. It is an obligation while wrongdoing is forbidden as it stands in the sacred Hadith: "O My slave, I have made wrong - doing forbidden to Me and have made it forbidden to you; and so you must not wrong each other." 
     Justice embraces economic social justice in front of the strong ones so that they do not suck the blood of the weak; indeed it puts a check on the rich in as much as it raises the standard of the poor with the financial rights rendered for them, which is the poor rate (zakah).

Aim of Life

     Islam has prescribed fundamental goals for man on this earth and the most important of them are three: 

A.
Worship of Allah as He tells us: "And I have not created jinn and mankind except that they worship Me"(Al-Dhariyât: 56).
B. To be Allah's vicegerent on earth; to which His Words refer: "I am going to place a vicegerent on earth"(Al-Baqara: 30). Allah also said: "And make you successors on earth, so that He, may see how you act?”(Al-A'raf: 129). 

C. And improving the world, in accordance with His word: "He has created you from the earth, and made you dwell in it"(HUD: 61).

Integrated Advancement 

     The kind of advancement which Islam calls for is an integrated, spiritual and material advancement, moral, religious and secular, intellectual and divine. 

     It is an advancement in aims and objectives, in factors and approaches. Islam is very keen on decency of factors, and nobility of objectives. It does not accept under any circumstance to reach its noble aims by foul crooked means.  

     Indeed, it refuses to acquire its right in the wrong way. It refuses usury and corrupt means to build mosques and support schools, for Allah is good and therefore accepts nothing but good. 
     In the light of this clear understanding of the issue of advancement, the glorious civilization of Islam was founded. It combined the material aspiration, represented in artistic architecture and other arts, and religious and moral conceptions which are the true incentives behind this creativity. It is the spiritual tenet and yardstick of this civilization which does not deceive the eye of the beholder in its outlook and achievements. It is, indeed, a divine civilization, founded on faith and centered on morals. 
IV. The Construction of The Righteous Nation

     Among the fundamental aims of Islam is the establishment of a distinguished nation, which shall carry out its mission, and base its life on its faith and laws, shall raise generations along these lines, and spread its mission all over the world thereby carrying with it the Message of peace, enlightenment and good for the whole of humanity, as Allah said to His Prophet, "And We did not send you but a mercy to all beings”(Al-Anbya' : 107).

The Basic Characteristics in the Qur'an 
1) Divine Sovereignty
     Divinity of the source and Divinity of the aspect. It is a nation established by the Revelation of Allah, the Exalted, Who instituted its teachings and laws. 

     Its aspects are also divine, because it makes Muslims living for Allah, for the worship of Allah, and for fulfilling the ordinance of Allah on earth. And so it is from Allah and aspires towards Allah. 

     As Allah said to His Prophet: "Say, Surely my prayer and my devotion, my life and my death are all for GOD, the Lord of the worlds. No partner has He, and this is what I have been commanded, and I am the first to be a Muslim"(Al-An'am: 162-163).

2) Moderation
     Which prepares the nation to be witness upon mankind and to take its right place among mankind: "And so we have appointed you as a just and distinguished nation to be witnesses over all people and for the Messenger to be  a witness over you"(Al-Baquara: 143).

     It is a comprehensive moderation; moderation in belief and thought; moderation in worship; moderation in character and behavior; moderation in legislation, moderation in ideas and emotions. 

     There is moderation between the spiritual and the material, between the exemplary and the practical; between the individual and the social. 

3) The Call to Islam

     It is a nation which has a mission to propagate; it is not a nation confined to itself, restricting truth and guidance to itself and not aspiring to spread it to the world. 

     Propagation of its mission is, indeed, incumbent upon it; and the encouragement of good and the prohibition of evil, with faith in Allah are the basis of its superiority over all other nations, as Allah said: “You are the best nation to have been raised up for mankind. You enjoin what is right and forbid what is wrong, and you believe in God"(Al-Imran: 110). 

     The mission of Islam is a universal mission, for all races, colors, regions, nations, languages, classes.

4) Unity 

     The nation which Islam wants is one nation; although it is composed of different races and classes. Yet Islam has mixed them together in its crucible, dissolved the differences and tied together the faithful. 

He, Glorified, said: "And surely this nation of yours is one nation, and I am your Lord, so fear Me"(Al-Mu'minun: 52). "Indeed this is my righteous way, therefore follow it, and do not follow diverse paths, lest they lead you away from the path. This is what we have enjoined on you, that you may be God-fearing"(Al-an'âm: 153).

V. The Construction of The Righteous State

     Just as Islam is conscious of establishing the useful good nation, with divine mission, human and universally moral, it is also conscious of controlling this good nation by a righteous state in order to achieve its ends, develop its characteristics, safeguard its mission, aspiring towards instilling it in the soul and spreading it outside its limits. Unfortunately most of the colonialists who ruled the Muslim lands, were able to inculcate their own invading ideas, saying that Islam is merely a religion and not a state. "Religion "in the European sense of the word has nothing to do with this. It is organized by the human intellect according to experience and developing situations!

     They wanted to impose on Islam in the Orient what applied to the Occident. It seems that as the Renaissance was not finalized until the liberation from the authority of religion, was completed, likewise, the revival of the Islamic east should be based on the destruction of religion! 

     Religion in the West, meant the Church, the authority of the Pope, and the power of the priest on consciences and souls. Where stand all of this in relation to religion in the world of Islam where there is no Pope and no power of the priesthood on the consciences and souls?
     Anyway, colonialism succeeded in creating groups among Muslims who came to believe that religion has no place in the business of the state and its system, that religion is one thing and politics another and that this applies to Islam, as it was applied to Christendom. One of their misleading mottos is that "Religion is for Allah and the state is for all" and yet it is a word of truth used for the wrong purpose. What they mean by the word “Allah's Religion” is a mere relation between the conscience and his Lord, so there is no place for Him in the run of life and society. 

     The most practical example to this is the secular state which Kamal Ataturk founded in Turkey and instituted with iron and blood on all Muslim Turkish people, after the breaking up of the Ottoman Caliphate. 

     The governments of other Muslim states began to imitate the new Turkey in various degrees. Islam was shunned from criminal and civil courts, and became restricted to what is called "Personal Affairs", just as it was shunned from guidance and its influence on the cultural, educational and social life, except in petty matters. The door was open in every way for Western indoctrination, languages and blind imitation of the West. 

     There is no doubt that it is forbidden for a Muslim to support any ruler who does not keep to the regulations of Islam. So that the support which will save Muslim from sin is for him to support one who rules with what Allah has sent down. If he is not found, then the Muslims are sinful until the rule of Islam becomes a reality, and with that the required support is realized. Only two things can save Muslims from this: Denial-even if it is by the heart of this wayward situation which cuts across the law of Islam and the continuous struggle to re-instate an Islamic way of life, guided by a true Islamic rule.

VI. The Call for the Prosperity of Humanity

     It must not be understood by the Call of Islam for the establishment of a distinguished nation, with its aims and objectives; of a distinguished mission, with its tenets, its precepts and characteristics that Islam is a restricted religion locked upon itself or a nation living onto itself, resting on its own laurels, without caring about other people, whether they are doing good or evil, whether they are guided or go astray, whether they develop or collapse.

     Nay! Islam since the beginning of its mission has been a universal message, and a Call to all mankind, a mercy to all worshippers of Allah, Arab or non-Arab, to all of Allah's countries East and West, to all colors, white or black.

     After being guided with faith and good work it should guide other nations and call them to the good with which Allah has honored them. That is why Allah described the nation of Islam in His Book when He addressed it as: "You are the best nation to have been raised up for mankind. You enjoin what is right and forbid what is wrong, and you believe in God"(Al- Imran: 110). 

     This is what the pious Companion of the Prophet Rabi' ibn 'Amir understood-when Rostum the Commander of the Persian forces asked him at the Battle of Al-Qadisiya: "Who are you?". He said with meaningful pride and firm faith: "We are a people whom Allah has sent to bring those who are used to worship men into the worship of Allah alone, and from the tightness of the world into the spacious world and from tyranny of religions into the justice of Islam". 

     This Companion has thus summarized the good fundamental aims of Islam in these few words. 

1. Liberating man from the worship of man 

     The first of these principles is that Islam is calling to total monotheism in all shapes and standards: it has liberated man from worshipping his fellow just as it has liberated him from the worship of objects, whims or the like. 

     Islam abolished the false gods which people had sanctified and taken them as lords besides Allah or with Him, whether they were men of religion or men of the world and authority, as Allah, Exalted, said in connection with the People of the Scriptures. "They have taken the Messiah, son of Mary, their Rabbis and their priests as lords other than GOD, but they were commanded to worship only One GOD, there is no GOD but He, Glory be to Him, he is above and free from all that they associate with Him". 

     To Allah alone must the hearts turn, in love, fear and for help. He alone has the power to give and prevent; make people humble or high, give life and cause death. 

     He also has the prerogative of absolute law and authority over mankind; He controls His creatures themselves, and grants them boundless bounty. So He is the One who has the right to tell them what is forbidden: and He is the One, again, who has authority, and to Him belongs the power of creation and command.

2. Brotherhood and Equality 

     And of the fruits of monotheism, to which Islam calls, is the Brotherhood of mankind and this makes equality a necessity. And this brotherhood is founded upon two things:

First: That all men, by dint of the call to monotheism, are servants to one Lord; He is the One who created and shaped them; and so they are equal on the basis of worship to Allah. 

Second: They are all children of one father and so, however, the difference in color, characteristics and countries, their tongues and classes they are children of Adam, and so they are equal by birth in rights.

     And this is what the Prophet PBUH gave to his nation in the Last (Farewell) sermon when he said to the multitude : "O People, Your Lord is One , your forefather is one, all of you are from Adam, and Adam is from dust; there is no superiority for an Arab over a non Arab, nor of the white over the black except by piety".

3. Justice for All  

     Among what Islam calls for in view of the benefit of mankind is justice for all. It is not just for the Arabs, but for all mankind. Allah has commanded the believers to be just and bear witness for Allah's sake, notwithstanding love for their near relatives, nor hatred of outsiders (non relatives); for justice is above the emotions of love and hatred. Muslims should stand for the sake of Allah. 

     Allah Exalted says: "O You who believe! Stand up firmly for justice as witness for God, even as against yourselves or your parents or your near of kin"(Al-Nisa': 135). And He, Sanctified, says: "O you who believe! Be constant for GOD as just witnesses, and do not let detestation of a people move you to be unfair, be equitable, that is closer to piety, and fear GOD, GOD is well aware of all that you do"(Al-Ma'ida: 8).

Muslims have applied this justice with nations in the era of the Prophet, and the epochs of the Orthodox Caliphs. We see 'Umar ibn Al- Kattab sanctioning retaliation (qisas) in favor of an Egyptian Coptic man, against the son of the governor (Wali) of Egypt, 'Amr Ibn Al'as. He uttered his historic words to Amr: "O 'Amr, when have you enslaved people while they were born free.”

     Islam has made people to understand that Justice is an obligatory tenet without question; and that the wronged person shall take his right. No wonder the man traveled from Fustat to Al-Madina to demand his right.

4. World Peace

     Among the objects of Islam is peace among mankind, instead of war and struggles. This might surprise those who, wrongly, think that Islam is a religion of violence and that it has been spread by the sword.

     It is true that Struggle (Jihad) in Islam was bidden for the defense of the mission when attacked or its people are set asunder, to save the downtrodden on earth, to punish those who breach their treaties and those who transgress. The struggle (Jihad) was not proclaimed for enmity against innocent peace-makers who have not harmed the Muslims, and have not fought them, nor shown symptoms of enmity against them. The Qur’an says: "Will you not fight a people who broke their oaths and conspired to expel the Messenger, and were the first to transgress against you?"(Al-Tawba: 13). "Permission to fight back is given to those who have been oppressed, and surely GOD is Most powerful to bring their victory; those who were expelled from their homes unjustly, only to have said: Our Lord is Allah"(Al-Hajj: 39). 

     The raids and confrontations forced them to it against their wish, as He, the Most High, said: "Fighting has been ordained for you, and you are averse to it, but you may be averse to a thing while it is good for you, and you may like a thing while it is bad for you. But GOD knows while you do not know"(Al-Baqara: 216). 

     In the battle of Badr Allah described the condition of the Muslims in these words: "As you Lord brought you forth from your house with the Truth, and surely a part of the believers dislike it"(Al-Anfal: 5). 

     Muslims have never been bloodthirsty as their enemies picture them, but were only defending a religion which was worth protecting and its followers had been driven out of their homeland, their properties confiscated and raided at their own threshold as in the case of Uhud and Khandaq battles. The Prophet (P.B.U.H) says:  "The worst name is war and it is bitter".

     It shows that the word war itself is abhorrent to him. The people of the Pre-Islamic days used to call their sons after it (war) and the Muslims were warned against the ugliness of this name. Nobody who is a war monger can issue such a warning.
5. Tolerance of Non -Muslims 

     Among the principles and values which Islam preaches is tolerance of non-Muslims, and to carry on  transaction with them in a highly civilized way without bias or envy.

     The people of the Book -Jews and Christians- have a special treatment, as they are all descendents of the father of the Prophets, Ibrahim. Hence the Qur'an called them the People of the Book and marrying their daughters is lawful.

     The meaning of a Muslim marrying a daughter of the People of the Book means that his relatives in law, grand parents of his children, aunts, uncles, and cousins are of the People of the Book, and these have the right of blood connection and relatives which Islam makes obligatory. 

     We have not seen, in regard to tolerance for the difference in religion, anything higher than this broad mindedness which we find in the Law of Islam. "GOD forbids you not with regard to those who have not fought you in the cause of Religion, nor expelled you from your homes, that you should be considerate and deal justly with them; surely GOD loves the just. GOD forbids you only with regard to those who have fought you in the cause of Religion, and expelled you from your homes, and helped in expelling you, that you should take them for friends. And whoever takes them for friends, those, they are the evildoers"(Al- Mumtahana: 8-9).

The covenanters are of two types;

 a)
Those with a provisionary treaty and their time expires;   

 b)
The second type is of those of a permanent treaty. These are those whom the Muslims call Ahla Dhimma i.e. the People of the covenant. That is to say they have the word of Allah Exalted, the word of the Prophet, peace be upon him, and the word of the Muslim community. They are those of whom Islamic jurisprudence says: they have what we have; and upon them is what is upon us; except what is connected with differences in faith. 

     And the covenanters carry the nationality of the Dominion of Islam. In other words they are citizens of the Islamic state. 

     And so the term Ahla Dhimma does not refer to or imply blemish nor is it derogatory as some might think. Rather does it imply guardianship and fulfillment, indebtedness and implementation of the Law of Allah. 

The Highest Degree of Tolerance 

     The form, of religious and ideological tolerance are numerous: 

     The least category of tolerance is not to tamper with the other's freedom of worship and belief and not to force him to accept your religion or school of thought. The mid-course of tolerance is to give the other the right to hold his own belief as he sees it in religion and sect and do not force him to abandon a thing he believes obligatory. So if the Jew sees that it is forbidden to work on Saturday he should not be instructed to work on this day, because he would never do it except with the feeling that he is going against his religion. 

     And if a Christian believes that he must go to church on Sunday, you must not prevent him from doing this. 

     The highest form of tolerance is not to torment the other in what he considers lawful in his religion or sect, even if you believe that it is wrong in your religion. This is why Muslims respect the belief of what non-Muslims hold as lawful in their religion and aspire towards it. They did not trouble them with what is unlawful or prohibited; although, it was in their hands to forbid all this in accordance with the law of the state and its religion. Islam does not wish to harass non-Muslims in something they take as lawful and it tells the Muslims: leave them alone and their religion.

The Spirit of Tolerance 

     The basis of the idea of tolerance which is commonplace among Muslims in their dealings with non-Muslims can be traced back to the well grounded facts which Islam has inculcated in the hearts of Muslims and in their minds, the most significant of which are: 

1. The belief of every Muslim in the dignity of man, no matter his creed, race or color. Allah the Most High said: "And we have honored the children of Adam"(Al-Isra':70)… And this established dignity makes it obligatory upon us to give every person the right of respect and protection. A practical example is found in what Al-Bukhari cited, that a funeral passed by the Prophet (PBUH), and he stood up. They said: “O prophet of Allah, it is the funeral of a Jew” He said: "And is it not a soul?”. Indeed, in Islam, everybody deserves respect.

2. The Muslim believes that difference in creed is a practical fact, according to the will of Allah Exalted, Who has granted people the freedom of choice of what to do and what not to do: "Then whosoever wills let him believe, and whosoever wills, let him disbelieve”(Al-Kahf: 29). 

3. A Muslim is not ordained to judge the infidels for their unbelief. Their account is before Allah on the Day of Reckoning, and their reward is to Him in that Day. Allah, the Most High, said addressing His Prophet regarding the People of the Book:  "Therefore call upon, and be steadfast as you have been commanded and do not follow their vain desires. And say: I believe in whatever Book GOD has revealed, I have been commanded to do justice between you. GOD is our Lord and your Lord. To us our deeds and to you your deeds, the matter is not for either of us to argue over, GOD shall gather us all, and to Him is the final return"(Al-Shura: 15). 

4. Muslims believe that Allah enjoins justice, that He likes equity, and that He calls for nobility of character even if with the polytheists and that He hates wrongdoing and punishes the wrongdoer (offender) - even if the offence were against an unbeliever. Allah the Most High said: "And do not let detestation of a people move you to be unfair"(Al- Ma'idah: 8). And the Prophet on whom be peace said: "The invocation of the offended - even if he were an infidel - is not veiled, i.e. reaches Allah".

The tolerance of Islam with non -  Muslims is a kind of tolerance, never witnessed by history, and especially if it were with the People of the Book and more if they were citizens of the Islamic Domain and especially when they turn to be Arabs and speak the language of the Qur'an.

Chapter Four
The sources of Islam 

The Qur'an and the Sunnah

Consensus and Analogy

Why did Allah revealed the Glorious Qur’an? 

The Glorious Qur'an is a whole entity

The Applicability of Sunnah 

No Qur'an without Sunnah

Doubts of the Enemies of Sunnah

Arguments of Scholars 

The Qur'an gives the rules and the Sunnah explains them 

Allah's Preservation of the Qur'an Preserves the Sunnah 

Stages in Recording the Sunnah 

Most of the Rules of Jurisprudence are from the Sunnah 

Between the Sunnah and the Qur'an

Authentic Sunnah does not Dispute the Qur'an 

The Qur'an and the Sunnah: The Two Sources of Islam

     Islam is the Religion of Allah by which He sent His Book, and with it, He sent His last Prophet, to lead men from darkness to light by the power of their Lord to the right and desirable path. 

     The Laws of Islam are a series of injunctions and instruction to the Prophet of Allah who informed his people (about them). 

     The rulings of Islam are neither limited to the practical or legislative aspect alone, with regard to devotion and transaction which are treated by Jurisprudence (Al-Fiqh) nor to the theoretical and theological side only, and this is what is treated by the study of theology (science of Monotheism) nor to the Spiritual or Moral aspect which is treated by Morals. Indeed it comprises all of these in equilibrium. 

     The Glorious Qur'an and the Prophetic tradition are the two infallible basic Sources from which Islam draws all its rulings. The Qur'an is the Primary Source and Sunnah comes next.

Consensus and Analogy

     The question might be raised; "Why are not Consensus and Analogy mentioned among the Sources of knowledge of Sharia' rulings? The answer is, in the first place, that these two sources are mentioned - with the Book and the Sunnah - in connection with the specialized affairs in the study of Jurisprudence, while the topic here concerns all the rulings of Islam which comprise, along with the rulings of Jurisprudence, creed, morals, thought, conduct and is dependent on the basic sources: Qur'an and Sunnah. 

     Secondly: These two Sources - Consensus and Analogy - draw their assertions only from the Qur'an and Sunnah and relatively to this, their applicability is asserted, not by themselves. This means that the essential in explication and reference is the Qur'an and Sunnah.

     Thridly: The Book and the Sunnah are two infallible sources which a true Muslim cannot go against as to their applicability, unlike Consensus and Analogy; although these are accepted by the majority of the nation. They are only effort of humans who are not infallible in their attempt to understand Islam and to work thereby. 

     The major references of Islam have been limited to divine and infallible sources: the Qur'an and the Sunnah. 

     As for the exertion of Muslim intellect in the explication of the Qur'an, and explanation of Hadith, and the derivation of rulings, there is no infallibility in this in whole and in part. Yet in its entirety - it is necessary in treating knotty points, and throwing light, and aids to understanding. 

Why did Allah revealed the Glorious Qur’an? 

     Allah sent down the Qur'an to control, by its guidance, the destiny of life, and to rule it by the guidance Allah revealed to guide mankind, in order to lead people to the best. 

    The blessing of the Qur'an is in following it and applying it as He Exalted said: "And this is a Blessed Book (Qur'an) we have revealed therefore follow it, and fear GOD, that you may find Mercy"(Al-An'am: 155).  

The Glorious Qur'an is a whole entity 

     The teachings and rulings of the Noble Qur'an are coherent and integrated to each other like the organs of the human body, no one part can be separated from the other organ. 

     Thus, the creed strengthens the worshipping, while the worshipping strengthens the morals, both of them strengthen the practical and legislative aspects of life. 

     Therefore, it is not acceptable for a Muslim after reciting: "O you who believe, Fasting is ordained for you as it was ordained for those before you, that you may be pious"(Al Baqarah: 182), to say we listened and obeyed, while after reciting: "O you who believe! Ordained for you is the law of retaliation in cases of murder"(Al-Baqarah: 178), to say we listened and disobeyed. Why? because the first verse is related to the worshipping aspect, while the latter is related to the punishment aspect. The meaning of this is that a man evaluates the rule of Allah and takes some and leaves some. Is Man (the Servant) going to be wiser than his Lord, or has the creature became higher than his Creator?!! Indeed, Man thinks of himself as a comrade of Allah nowadays; he has grown larger and so made unto himself a high court to distinguish and abrogate the law of Allah. 

     There is no doubt that all the injunctions of the Qur'an are imperative. The Qur'an does not make distinction between what is called "spiritual" and "material", what is considered "religious affairs" and "worldly affairs", what is "individual" and "societal".

     All these names and labels are not present in the Book of Allah Exalted, nor is there any palpable difference between this and that, as long as all are within the framework of Allah's injunctions, sanctified be He, or what He has forbidden.  

     Belief, worship, morals and conduct are joined together, what is connected with the religion and what is connected with the world, what is connected with the individual, the family and what is connected with society, all in union, woven into one, inseparable one from the other and indistinguishable one from the other. 

The Applicability of the Sunnah 

     Sunnah is the Prophetic discourse which gives the detailed teaching of Islam and its application, as represented in the words of Allah: "GOD did bestow a great favor on the believers, He sent a Messenger to them from among themselves, to recite His Revelations, to purify them, and to teach them the Book and the wisdom, though before they had clearly gone astray"(Âl-'Imran: 164). And this is represented in the words of the Prophet PBUH, his deeds and reports, called the "Sunnah", i.e., the tradition. 

     The Sunnah is the second source of Islam after the Noble Qur'an. The Qur'an is the constitution which contains the rules and fundamental principles of Islam, its beliefs (tenets), worship, morals and transactions, and etiquette. Sunnah is the theoretical explanation and practical application of the Qur'an in all this. That is why it should be followed and put into practice. 

No Qur'an without Sunnah

     Many petty groups , weak and ill prepared , short sighted , claim that we have no need of the Sunnah and that the Qur'an can do without it. They claim that the Qur'an is the only source of religion, its tenets and its laws, its thoughts and values, its morals and manners. 

The Doubts of the Enemies of Sunnah
     They base their claim on the following: 

     1- The Most High said "We have neglected nothing in the Book"(al An'am: 35). 

     2- Allah the Most High is in charge of the Qur'an and its preservation. He said: "Indeed! We are the One Who has revealed the Qur'an and We will most surely preserve it"(Al-Nahl: 9), did not say He was responsible for preserving the Sunnah. 

     3- That the Prophet PBUH made writers to take down the Qur'an ever since its descent by Gibrael, and they were known as the Scribes of the Revelation. He did not take the same measure for the Sunnah but it is rather true of him that he said: "Do not write down anything from me except the Qur'an".

     4- That is why corruption and interpolation have crept into it and there remains no room for distinguishing correct from incorrect. 

The Arguments of Scholars 

     All these argument cannot stand before the retort of the learned, and they are all refuted.

A. The Qur'an gives the rules and the Sunnah explains them 

     1- The Most High said: "And we have revealed to you the Book expounding all things"    (Al-Nahl: 89). This is comprehensive: it means what is connected with principles and the rules as a whole, upon which the religion is founded, in its belief and legislation, and from these rules the Prophet explains what was revealed to him. In other words: The Qur'an is explained by the Sunna: “And We revealed to you the Qur'an, that you may make clear to mankind what was sent for them"(Al- Nahl: 44).

     Nobody understood among the predecessors and succeeding generations that the explanation of the Qur'an is a detailed explanation. Example: the first act of worship, the daily obligation, the major devotion in Islam, prayer, are not found explained in detail in the Qur'an. The details have been known through the Sunna, and it is well- known that it is a necessity of the religion.

Allah's Preservation of the Qur'an Preserves the Sunnah 

     2- The Most High said: "Indeed! We are the One Who has revealed the Qur'an, and We will most surely preserve it"(Al-Hijr: 9). The preservation of the Qur'an means also preservation of the Sunnah which explains it. By implication, the preservation of that which is explained implies preservation of that which explains it; because this is a part of the whole process. 

     That preservation is of two phases: the material aspect, which is preservation of the sounds and expressions from being forgotten, omitted or corrupted and the second aspect is the preservation of meaning... that is to say: preserving the meaning from corruption, deviation and vagueness. 

     Scientific history has confirmed the truth of this to the Muslims, and Allah' has preserved the Sunnah of His Prophet from corruption, just as He has preserved His Book. This was carried on by vigilant guards, raising the banner of the Prophet, and the legacy of the Message, handed from generation to generation, lit and brilliant, and landmarks of guidance, in fulfillment of Muhammadan Prophet hood, and the glad tidings of his advent.

Stages in Recording the Sunnah 

     3- It is true that the Prophet PBUH did not set up writers to write down the Sunnah as he has done with the Qur'an and did prohibit writing down anything but the Qur'an in the first instance in order that the Sunnah would not be mixed up with the Qur'an because there were few writers a there were a shortage of writing materials.
     Yet, later on, he made important things to be written and executed: Such as his orders on charities and tribute. He permitted some Companions to write, such as Abdulah ibn 'Amr and others. He urged that the Hadiths should be reported with accuracy to those who did not hear them from him. And there is, in this connection, the Hadith well known among some scholars: "Allah is with the person who hears my speech, comprehends it, and relates it as he hears it; indeed, some listeners are better than those who relate the news."

     It has been clearly confirmed by investigating researchers today that the recording of the Sunnah did not begin at the end of the first century A.H., as once said. Rather the recording is a development which started it the time of the Prophet and developed after that during the time of the Companions and those after them as scholarly studies have shown. 

4- The Concerted Efforts of Scholars:
     It is certain that there are those who intentionally lied on the Prophet PBUH, for several reasons. The Scholars of Hadith have put down the rules of authentication and founded the science of the Hadith and its terms. 

     As for what is said about the authentic Hadith mixing with the weak, and the serious with the trifle, it is the claim of those who have never known the efforts of those great intellectuals, and their high achievements in founding genealogy of men and classes for proof of the trustworthy, the weak and the passable Hadith, and laying down about ninety branches of knowledge together known as the Sciences of Hadith.

     They extracted the authentic Hadith from the rest and they concentrated on the legislative Hadiths. They wrote on the fictitious and the weak and so also the faulty Hadiths and their criticism.

     History has never witnessed such an effort for the preservation of the legacy of any Prophet before that. The existence of counterfeit Hadiths cannot make us throw all the Hadiths into the waste-paper basket. Can a wise man speak of throwing genuine money and forbid its circulation, or of considering it devoid of value, because there are forgers who have forged some currency, and put it into the hands of some fools?!

Most of the Rules of Jurisprudence are from the Sunnah 

     Whoever reads the books of Jurisprudence will find this clear to him! If we drop from our juristic legacy the Sunnah and what is related to and derived from, we shall have no jurisprudence at all!!

 Between the Sunnah and the Qur'an
     While the Qur'an and the Sunnah are each a heavenly source for guidance and legislation, there is no doubt that they are not of the same level and there is a fundamental difference between them: 

1)
The entire Qur'an was confirmed by way of clear revelation through the medium of the descent of the trusted Spirit Gabriel -peace be upon him- instilled into the heart of the Prophet PBUH, as the Qur'an itself declares. "The Faithful Spirit has descended with it, upon your heart, that you may be a Warner"(Al-Shu'araa: 193-194). As for the Sunnah, some of it came by inspiration or way of contemplation, which Allah confirmed, and this is what is called "Inner revelation".

2)
The Qur'an is speech and meaning from Allah Exalted; as for the Sunna the oral aspect of it is from the Prophet PBUH.

3)
The Qur'an is preserved intact, in whole and detail, meaning and utterance with the proclamation promised by Allah Exalted: "We are the One who has revealed the Qur'an and we will most surely preserve it"(Al-Hijr: 9). As for the Sunnah, it is preserved by implication, by hint of Allah's preservation of the Qur'an. 

4)
The Qur'an is characterized by being a miracle; for it is the greatest / major sign or proof of Muhammad PBUH being a prophet, unlike the Hadith, although it is at the height of human eloquence.

Authentic Sunnah does not dispute the Qur'an 

    The Sunnah then explains the Qur'an, and confirms it, or lays the independent rules within the scope of what it (the Qur'an) means as a whole, and does not cut across it; nor is there any clear authentic Sunnah cutting across the Qur'an.

    And what is additional to the Qur'an as legislation innovated by the Prophet PBUH should be obeyed. 
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